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論　文

SelfasWave-Newontologicalparadigm

-NQOI∑AYTON(Knowthyself)-

Akihiko Morita

1.Introduction

Thispaperaimsatpresentinganewselfmodelandoneaccompanyingsocialontologicalconcep

tionasamethodologicalframeworkfordiscussingaboutissuesofsocialphilosophy,includingmultiple

modernities.

Taylormentionedthatde-centeringofthesubjectivityandincreasingsuspectonultimategood

nessoftheworldascreationbyGodhavecausedtheseriousspiritualcrisissince19thcenturyinthe

Westernworld(Taylor,1989:448&462-463). Inhisview,withinChristiantheology,itisneverpossible

toescapealtogetherthenotionthatthecreationisultimatelygood(C. Taylor,1989:448).

Inmyinterpretation,thesetwophenomenaarecloselyinter-relatedinasensethatitisthenotion

ofthemodernself,whichhasbeenformulatedintheWesternintellectualtraditionwiththeChristi

anityandtheancientGreekPhilosophy,thatcontainstheintrinsiclimitoftheWesternparadigmof

thoughtandhasplacedtheassumptionoftheultimategoodnessoftheworldatriskasthemodern

sciencehasdevelopedandtransformedtheworldviewoftheWesternworld.
Onthecontrary,most

oftheordinaryJapanesepeopledon'tfeelthesamedilemma. Inmyunderstanding言tisbecausethe

JapanesehavenosameselfmodelastheWesterner.

Inotherwords,mypropositionisthattheWesternmodernityisunique,butdefinitelynotasingle

possiblemodelofmodernityandthatitsuniquenesscanbeunderstoodbyexploringitsconceptofthe

self.
(i)

However,atthesametime,IhavenointentiontoinsistthattheJapanesemodelofmodernityis

superiortoandmoreadvancedthantheWesternone. Onthecontrary,itseemstomeself-explanatory

thattheJapanesemodernityisoneoftheunfinishedprojectsandwe,theJapanese,arefacingtheseri

ouschallengeofmodernizingJapannow,whichisbeingimposedbyglobalization. Itismyanother

propositionthatthechallengewhichwehavetotacklewithishowwecoulddevelopacommonunder

standingorcollectiveself-consciousnessasautonomoussubjectwhichisafundamentalunitofthe

modernsocialimaginariesinthesocietywhichhasnotraditionofexaminingandformulatingthe

individuals-societyrelationshipempiricallyandnormatively.
Inordertoexaminemultiplemodernities,itseemsthatwehavetobuildupanewmethodological

framework.AsThomasP. Kasulispointedout,humanunderstandingusesunconsciouslybuilトingird

andifthegriditselfhascriticalblindspot,wewillhavetore-examineandreadjustthegrid. (2)Inmy
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understanding,itisthedualisticframeworkthatmakesitdifficultfortheWesternthinkerstotreat

mind-bodyandindividual-societyrelationsasevolvingprocessandholisticsystem. (3>Ontheother

hand,lackofsuchadualisticframeworkmakesitdifficultfortheJapanesetoexaminetheirempirical

andnormativerelationfromadisengagedstance.

Inthispaper,first,Iwouldliketodescribetheconceptofmodernsocialimaginariesandpresent

mypropositionthatanotionofthemodernselfisafundamentalunitofthemodernsocialimaginaries.

Second,IwouldliketotakeupthechallengeswhichthemodernselfintheWesthasbeenfacing

since19thcenturyandthefollowingcrisisanditsroot-causes.

Third,Iwouldliketopresentthenewnotionofselfaswaveandparticleatthesametimeasa

newmethodologicalframeworkfordescribingthemodernselfinthemoreuniversalbasis.

Fourth,Iwouldliketoexaminethenewnotionoftheselfinaconcretephilosophicaltopic.

2.Modernityandself

2-1.ModernsocialImaginanesandself

AsTaylorinsisted,thecentralissueofmodernsocialsciencehasbeenmodernityitself(C. Taylor,

2004:1).Wemaytalkaboutmodernityfromseveralangles. Intermsofinstitutionalchanges,although

wehavedifferentmodernitiesintheWesternandnon-Westernstates,wecaneasilyidentifythecom

monfeaturesamongthemsuchastherapidgrowthofGDP,totalpopulationandGDPpercapita,

urbanization,expansionofinternationaltradeandsoforth(S.
Kuznets,1955).

However,ifwelookatthemodernsocialimaginaries(4)andthewaysinwhichsuchimaginaries

havebeenevolved,wecaninstantlyrecognizethedifferenceintheirtrajectoriesandcurrentpolitical

cultures.

WemayhavevariouswaysofexploringmultiplemodernitiesintermsoftheirsocialImaginaries.

Iwouldliketoproposeanotionoftheselfasthekeyconceptinthispaper.

Usually,intheWest,themovementtowardmodernityisunderstoodastransformationfromthe

wayofseeingtheworldasameaningfulorderreflectingthedivineuniversetotheoneperceivingthe

worldasconsistingofultimatelycontingentcorrelations. Thisprocessisoftenreferredas

secularization.Taylorcontendedthatthiscommonwaymissesthecentralissueswhicharerelevant

inourcontemporaryworldandpresented,instead,thewayofseeingthismovementasarevolution

inthecategoriesinwhichweunderstandself. Inhisview,theessentialdifferencebetweenthemodern

andthepre-modernisthatthemodernsubjectisself-definingwhilethepre-modernsubjectisdefined

inrelationtoacosmicorder(C. Tayl.,or,1975:5-6).Thisself-definingsubjecthasthefollowingthree

characteristicsastheidentities.

Thefirstoneisasenseofinwardnesswhichhasbeenformulatedthrough. Plato,Augustine,Des

cartes,Locke,MontaigneandtheotherphilosophersintheWesternworld(C. Taylor,1989:177).Disen

gagedfromthemedievalhierarchicalorder,theWesternthinkershavearticulatedthenotionsof

disengagedsubjectandrationalcontrolthroughtheradicalreflectionbasedontheinwardturndeveレ

opedfromPlatothoroughAugustinetoDescartes. AccordingtoTaylor言tisDescarteswhosituated

themoralsourceswithinus(Taylor,1989:143). Then,LockeandtheEnlightenmentthinkersfinally

developedthenotionofsubjectofdisengagementandrationalcontrol,whichTaylorcalled'punctual

self"(Taylor,1989:160).
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Ontheotherhand,theinwardturnbroughtaboutthenewideaofself-explorationandasenseof

individualparticularitythateachpersonhashisorherownoriginalwayofbeing,whichwasinaugu

ratedbyMontaigneandfullydevelopedbythethinkersofRomanticismlater(Taylor,1989!181-182&

184).

Taylorcontendedthatthesetwomainstreamsofthewesternmodernthought,thesubjectofdis

engagementandrationalcontrolrepresentedbytheEnlightenmentandthedeeperengagementinindi

vidualparticularityformedbytheRomanticismhavebeenatoddsuptothisday(C.
Taylor,1989:182).

Thesecondfeatureistheaffirmationofordinarylife.ByrejectingthemediationroleoftheCatho

lieanditshierarchicalunderstandingofsocialorder,themovementformodernityrepresentedbyProト

estantismpavedthewayforaffirmingdailylife,productionthroughlaborandreproductionthrough

family(C.Taylor,1989:211-218).Thescientificrevolutioninthe17thcenturyalsofacilitatedthisatti

tudebyshiftingthegoalofsciencefromcontemplationtoproductiveefficacy(Taylor,1989:230-233).

Thethirdfeatureistheexpressivistnotionofnatureasaninnermoralsource.Thosewhowere

liberatedfromthemedievalhierarchicalsociety,whichwassupposedtoreflectthedivineuniverse,

haveexploredthemeaningoHifeontheirownandsinceanygivenframeworkwaslost,findingasense

tolifedependsonhowtocreatetheadequateframeworkbytheirownmeaningfulexpressions(Taylor,

1989:ll-14).Alongwiththisexpressiveviewofhumanlife,asenseofnatureasinternalmoralsource

hasdeveloped.Then,asthenotionofnaturewasinternalized,humaninnersentimenthasbecomea

moralsourceandtheexpressivistnotionofnatureasalternativemoralsourcewithintheirownsen

timenthasfinallyformulated.

Theself-definingsubject,orthemodernselfequippedwiththesethreefeatures,hasbecomethe

subjectofrightsintheevolutionofthenewtheoriesofNaturalLawinthe17thcenturyintheWestern

world.
Inthepre一moderncivilizations,thepeopleweresupposedtobegivencertainimmunitiesunder

lawinasensethateachindividualwastheobjectoflaw.Incontrast,theself-definingsubjecthasto

takeontheirshoulderresponsibilitytorealizethem.Taylormentionedthatasubjectiverightissome

thingwhichthepossessorcanandoughttoactontoputitintoeffectandthatthenaturallawtheories

inthe17thcenturymadethenotionofrightstheuniversalmoralnorms(C.Taylor,1989!ll).

ThepropositionwhichIwouldliketoputforwardinthisconnectionisthatanotionofthesubject

ofrightsisafundamentalunitofthemodernsocialimaginaries.Institutionalmodernitiesarealways

supportedbysocialimaginaries.Ofcourse,itdoesntmeanthattherelationbetweensocialinstitutions

andsociallmagmanesisone-sided.AsTaylormentioned,theunderstandingmakesthepracticepos

siblewhilethepracticelargelycarriestheunderstanding(C.Taylor,2004:25).Therefore,itistruethat

anysocialinstitutionsorpracticescannotsustainwithoutpropercommonunderstandingamongtheir

members.Inthemodernsociety,wehavethreemajorsocialimaginaries,themarketeconomy,thepub

liesphereandtheself-governingpeople(C.Taylor,2004:2).

Disengagedfromthemedievalhierarchicalsocialorder,thepeopleceasedseeingtheworldas

designedandgovernedbyGod.Instead,thenotionofthespontaneousandhenceautonomouseconomy

hasemerged,inwhichindividualsactingfortheirinterestultimatelyrealizethegreatesthappiness

ofthegreatestnumbersofthesocietythroughdivisionoflaborandexchangeofproductswithoutany

interferencefromoutside.Behindthissocialimaginary,wecanseethenotionofindividualwithpar

ticularityandself-autonomy,respectinglaborandfamilylifeandcarryingamoralsenseininternal



Self as Wave - New ontological paradigm　　　　　　　　　　　　　　85

sentiment.Inotherwords,themarketeconomyasasocialimaginaryconsistsofself-definingsubjects,

modernselves.

Turingtothepublicsphere,anextra-politicalandsecularspacefromwhichelaboratedopinions

comeoutasaresultoffreediscussionwherepotentiallyanyonecanengageandexpresshisopinion,we

alsorealizethatindependentindividualswithdifferentparticularitiesandself-determinationcapabiト

Ityareanindispensableconstituencyofthepublicsphere.
Thethirdsocialimaginary,theself-governingpeopleareapparentlyacollectivenotionofself

definingsubjects.

So,ifmyargumentiscorrect,wecouldconcludethattheself-definingsubject,thesubjectof

rights,inotherwords,themodernselfisafundamentalunitofthemodernsocialimaginaries.

2.2.ContemporarychallengetothemodernSelfintheWest

Taylorcontendedthatthetwomainstreamsofwesternmodernthought,theEnlightenmentand

theRomanticismhadformulatedthemodernself(C. Taylor,1989:393-394). Outofthetwostreams,the

significanceofordinarylife,theidealofuniversalbenevolenceandthenotionofthefree,self-determin

ingsubjecthavebeendeveloped. Then,theideaofuniversalbenevolence,togetherwiththenotionof

theself-determiningsubject,hascreatedanotherideaofuniversaljustice,expressedinthelanguage

ofsubjectiverights.Dignityasafoundationoftheself-definingsubjectandfreedomasapre-condition

foritsexistence,togetherwiththeideaofaffirmationofordinarylifehaspromoteddemocracyasa

legitimatesystemfortheself-definingsubject,themodernself(C. Taylor,1989:394-395). Inlinewith

theabove-mentioneddevelopment,thenotionofnatureasaninternalmoralsourcehasemergedfrom

theearlyRomanticism,whichwasarticulatedbyRousseau(C. Taylor,1989:356-363).

However,anotionofthenatureasaninternalmoralsourcehasgraduallyfacedseriouschallenge

since19thcentury. Inthehighlyindustrializedandmechanizedworld,theimageofnatureasasource

ofgoodnesshasbecomemoreandmoreuntenableandtogetherwiththeoverwhelmingmechanistic

worldviewdevelopedbythemodernscienceandtechnology,thenotionofnaturehasshiftedtotheone

ofamoralforceasdepictedbySchopenhauer(C.
Taylor,1989:457).

ThisshifthasbeenarootcauseofthemoralcrisiswhichtheWesternworldisfacingupuntilnow.

AsTaylorclarified,thenegationofthegoodnessofnatureisnotamarginalproblemintheWestern

worldinwhichtheideaofcreationbyGodasbeingultimatelygoodisthebasisofthepublicmoral

order(C.
Taylor,1989:448). (5)

But,thisshiftdoesnotseemtohavecreatedthesamedegreeofmoraldilemmainthenon-West

ernworldsuchasJapan. UnlikeHegelwhowishedtofindawayofthoughtwhichcouldunitetwopow

erfulaspirations,onetotheunitywithnatureandtheothertotheradicalmoralautonomy(C. Taylor,

1975:76),mostoftheJapanesepeopledonotseemtofeelsuchaspirations. Inmyunderstanding,this

isbecausemostoftheJapanesepeoplehavenonotionoftheselflikethemodernWesterners. AsTaylor

mentioned,thetwomainstreamsofthewesternmodernthought,theenlightenment,representedby

disengagedreason,andtheromanticismbothrelyonanotionofunitaryselfinawaythatthedisen一

gagedreasonrequiresatightcentreofcontrolwhichdominatesexperienceandiscapableofconstruct

ingtheordersofreasonsbywhichwecandirectthoughtandlifeandthattheromanticfulfillmentsees

theoriginallydividedselfcometounityinthealignmentofsensibilityandreason(Taylor,1989!
462).
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However,alongwiththedevelopmentofnaturalscienceandtheresultingindustrialprogress,this

imageofunitaryselfhasbecomenomoresustainableandtheageofde-centeringsubjectivityhas

begun.

Inmyinterpretation,theself-understandingofmodernWesternersasSELFiscloselyconnected

withthecombinationofepistemologicaldualismandontologicalmonismwhichassuresthesubjective

independenceofthepersonandthegoodnessoftheuniversecreatedbyGod.(6)Itseemstomethatthis

self-understandingreflectsboththeChristiantraditionandthedualisticepistemologyofancientGreek

philosophy,particularly,thatofPlato.Taylormentionedthatthepositionwhichaffirmsthegoodness

ofnaturehasallthedepthintheEuropeancivilizationofthecombinedweightofChristianityandPla

tonism(C.
Taylor,1989:448).

Thisisthereasonwhyde-centeringofthesubjectivityfortheWesternersleadstothenegation

ofthebasisofthepublicmoralorderintheWesternworld.Onthecontrary,mostoftheJapanesepeo

piewhoholdthebeliefofnon-dualismwhichiscentralofmanyAsianculturesdon'tfeelsucha

dilemma.AccordingtoYasuoYuasa(Y.Yuasa,1987),mostoftheEasternphilosophiesarebasedonthe

notionofonenessofbody-mind,generallytreatedasanachievement,whichcanberealizedbythe

exceptionallytrainedindividualssuchasreligiousandartisticmasters.Ontheotherhand,Modern

Westernthinkerstendedtoexcludebodilymovementfromcognitionandwerealwayssatisfiedwith

investigatingonlytheuniversalornormalstateofaffairsaboutmindandbodyasseparateentities.

ThisWesternviewtendstoignorethepossibilityofchangingtheconnectionbetweenmindandbody

throughpersonaldevelopmentandthemind-bodycomplexinteractivity.

Iwouldliketopresentanotherhypothesisthattheunitaryselfisnottheonlypossiblenotionofthe

modernself.AsappearedtypicallyintheFreudianconceptionofthepsyche,thewesternselfmodel

isimaginedasapunctualdualisticentity.However,Kohutclarifiedthatthedualisticpsyche,consist

ing"theConscious"(latertheconsciouspartofegoandsuper-ego)and"theUnconscious"(laterthe

idoandtheunconsciouspartofegoandsuper-ego),reflectedthesocio-culturaldualstructureinthe

ageofFreud,inwhichaformallyrecognized,areawascontrolledbylogicandreasonwhiletheother

sociallyhiddenareawasoppressed(H.
Kohut,1984:59-60).Thisdualpunctualselfwasapparently

inheriteditsdualisticandself-existentnaturefromtheconceptionofGodastheabsolutespiritwith

itsownwillandreasonintheChristiantraditionandthedualisticepistemologyofancientGreek

philosophy.
However,asKohutclarified,thepsycheofthepersonsince60'shasbecomemoreandmoreenfee

bled,multifragmented,verticallysplitanddisharmonious(H.Kohut,1984:60).AccordingtoTaylor,it

maytakeusbeyondtheselfasusuallyunderstoodtoafragmentationofexperiencewhichcallsourordi

narynotionsofidentityintoquestionorbeyondthattoanewkindofunity,anewwayofinhabitingtime

(C.
Taylor,1989:462).WhatthemodemWesternershavetodoinordertoovercomethecrisisis,there

fore,toinventthenewselfmodel.

Inthisconnection,itshouldbenotedthatevenwithintheWesternintellectualcircle,effortsof

re-examiningitstraditionofthoughthasbegun.Forinstance,Taylorinsistedthatthesynthesisof

readingthegoodnessoftheChristiannotionintermsofPlato'sorderofIdeashasbeenthelocusof

tension,disputes,andultimatelypainfulrupturesinChristiancivilization(Taylro,1989:220).Richard

RortyspersistentcriticismagainstPlatonismcanbealsounderstoodfromthisperspective(R.Rorty,
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1982).

Onthecontrary,themostseriouschallengewhichtheJapanesearecurrentlyfacingishowwecan

developself-consciousnessasanautonomoussubjectwhichisafundamentalunitofthemodernsocial

lmagmanesinthesocietyinwhichtherehasbeennostrongtraditionofexaminingtheindividuals

societyrelationshipempiricallyandnormativelyfromthedisengagedstance. AsthecaseofTetsuro

Watsuji,oneofthemostprominentmodernJapanesephilosophers,clearlydemonstrated,thosewho

strivetoovercometheconflictstemmingfromthedualisticperceptionofsubjecトobjectthroughper

sonalself-cultivationcanbeeasilyattractedbytheso-calledcommunitariandiscourseinawrongsen

se,holdingtheabsolutesupremacyofthesocietyoverindividualsiftheydonothavetheobjective

stancedisengagedfromsociety.
IntheJapanesecase,wehavetoinventtheselfmodelwhichcan

developandretainasenseofdignityasindividualinthenon-theistictraditionandaperceptionfrom

disengagedstance.

Inthenextsection,Iwouldliketopresentthenewselfmodelwhichmaybeusefulindealingwith

boththeWesternandtheJapaneseproblems.

3.SelfasWave

3-1.Languageaswaveandlinguisticturn

Thescientificexperimentwithoscilloscopediscoveredthatlanguagehasspecificwaveform. It

meansthatlanguageissomesortofwave. Infact,languageinspeechisasetofsounds,thevibration

whichtravelthroughairandcanbeheardbyhumans. Evenwrittenlanguageistransmittedasaset

ofopticalwavebetweenhumanswhentheyarebeingread. Inthehistoryoflinguistics,wecanalsofind

thewavetheory,developedbyaGermanlinguist,JohannesSchmidt. (7)Schmidtinsistedthatnewfea

turesofalanguagespreadfromacertainpointincontinuouslyconcentriccircles,similartothewaves

createdwhenastoneisthrownintoabodyofwater. (8)HisWellentheorie(wavetheory)aimedatchal

lengmgatheoryofthefamily-treesmodelforlinguisticchange,which,accordingtoR. M. W. Dixon,

canbeappliedonlyfortheintermediateperiodswithdynamicsocial-culturalchangebetweenlonger

periodsofpunctuatedequilibrium(R. M. W. Dixon,1994). ItiseasytoimaginethatSchmidt'swavethe

ory,insistingthecontinuityamonglanguages,wasnotwidelyacceptedattheageofnationalismin

whichlanguagewasconsideredassymbolofnationalidentitywithdistinctivecharacteristicsinthe

early20thcentury.
Idon't'goontothemoredetailedexplorationaboutthecorrelationbetweennation

alismandthewavetheory. Atthispoint,itissufficienttonotethattherewasalinguistictheorywhich

consideredlanguageaswave,whichhasbeendevelopedandisstillwidelyutilized,particularlyinthe

linguisticgeographynowadays.

Ontheotherhand,thelinguisticturninthe20thcenturyhasintroducedaviewthatlanguageisnot

atransparentmediumbywhichahumanbeingasasubjectcandepicttheenvironmentasanobject.

Inthisnewlyintroducedview,languageispracticeoractivitywhichconstitutesrealitybyproducing

meanings(C. Ueno,2001:i). Taylorgaveaproperaccountaboutthistransformationthatfromwherewe

stand,weareconstantlyforcedtotheconceptionofmanasalanguageanimal,onewhoisconstituted

bylanguage(C. Taylor,1985:246). Ifwefollowthisargument,Iwonderifwemaycontendthatthe

notionoftheselfisconstitutedasactivityoflanguage.

Wealsohavethequantummechanicstheorywhichclarifiesthatatatomicandsubatomiclevels,
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entitieshavepropertiesofbothwaveandparticleatthesametime.Ifwerecallthatanotionofthemod

ernselfevolvedinthe17thcenturyinwhichIsaacNewtonlaidthegroundworkofclassicalmechanics,

itseemsworthexaminingwhetherwecouldbuildupthenewnotionoftheselfbyusingthequantum

mechanicstheoryinthe21stcentury.
Byusingtheanalogyofthequantummechanicstheory,wemay

getaschematicnotionoftheselfaswaveandparticleatthesametime,analogoustomatter-wave

andparticle-wave.

3-2.Selfaswave

Thenotionoftheselfaswaveandparticleatthesametimesolvesseveralproblems,stemming

fromanotionofthewesternselfmodelasadisengagedparticle-likeobject.

First,wecouldovercomethetraditionoftheWesternthoughtwhichhasneglectedaroleofbody

inconstructingthetheoriesofperception,cognitionandlanguageforalongtime(R.W. Gibbs,Jr.,2006:

3).Itisthewesternepistemologicaltradition,whichseparatedthemindfromthebody,thathas

broughtabouttheotherdichotomiessuchassubjectivity-objectivityandspirit-matter.However,ifwe

considertheselfasentitywithpropertiesaswaveandparticleatthesametime,wedonthavetostick

tothedualisticepistemologywiththemindasarational,thinking,immaterialandthebodyasanemo

tional,sensoryandphysical.Theselfcanbeconsideredasspiritandbodyatthesametime.

Second,asthetheoryofwaveinphysicsclarifies,wecanexplainhumancognitionandunderstand

ingasphenomenonofinterferenceandresonancebetweenwaveswhilethetheoryofparticlecannot

makeit.YiユLjiroNakamuraholdsthathumancognitionandunderstandingpresupposetheresonance

ofrhythm.InNakamurastheory,everythingisrhythmandrhythmisformgraspedbyanacoustic

senseorasomaticsenseandformisvibratingsound,namelywave(Y. Nakamura,1991:50-51).Ifwe

followhistheory,wecanconsidertheprocessofhumancognitionandunderstandingasresonanceand

interferencebetweenwaves.Inthisway,wecanovercomeoneofthecentralproblemsintheWestern

modernepistemology,howindividualrecognizehisenvironmentandhimself.Ifweconsiderhuman

agentonlyasadisengagedparticle-likeentity,wehavetoassumecertaininternalizedstand-alonecog

nitionmechanismwhich,atthesametime,enablestheinter-subjectivecommonunderstanding,which

hasnotyettobediscovered.
Onthecontrary,JamesJ. Gibsoninsistedthatoursenseastheselfisgroundedonourbodilyinter

actionwiththephysical/culturalworld(].J.Gibson!1979).Inhistheory,ourperceptionofourenvi

ronmentisgiventousthrough"affordances",aresourcethattheenvironmentoffersus.Ifweconsider

ourbrain,bodyandourenvironmentaswaves,wecanunderstandGibsonstheoryofdirectperception

moreeasilyasinterferenceandresonanceamongwaves.
Third,wecouldshednewlightonthelong-standingontologicaldebatebetween"atomists"and

"holists".InTaylor'saccount,theontologyofsocialphilosophyconcernstheultimatefactorsto

accountforsociallife(C.Taylor,1997!181-182).Inthisarea,wehavetwocompetingschools,holism

andatomism.Holismcontendsthathumansocietyhasitsownautonomyandcharacteristicswhich

cannotbeexplainedasasimplesumofindividualactionswhileatomisminsiststhatsociallifecan

beunderstoodintermsofpropertiesofindividuals.Holistsconsiderhumaninter-subjectivityorrela

tionalityasultimatefactorwhileatomistssupportthesupremacyofindividuality.However,ifwecon

siderindividualhumanagentsnotonlyasadisengagedparticle-likeentitybutalsoaswave,wemay
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applythetheoryofwave. Accordingtothetheoryofwave,particularlythetheoryofnon-linearwave,

forwhichtheprincipleofsuperposition(9)cannotbeapplied,theformofsuperposedwavesmay

changeandbecomedifferentformofwave. Thisphenomenonisanalogoustothecharacterofthesoci

etybeingdistinctfromtheonesofindividuals.

Fourth,theselfaswaveandparticleatthesametimecanbeimaginedasfragmented,decentral

lzedselfwhichstillmaintainscertainconsistencybecausewave,linearornon-linear,hascertainwave

formwhichwecanconsiderasintegrityasself.

Attheend,IwouldliketoemphasizethatIdon'tintendtoinsistthattheselfhassameproperties

aselectromagneticwaveslikelightorthatsocialphenomenoncanbeexplainedbythequantum

mechanicstheory.
WhatIwouldtrytoexaminehereiswhetherwecouldapplytheideaofwave-par

tidedualityasananalogousnotionoftheself.

4.Freewill,consciousnessanddeterminism

Evenifweacceptthenewnotionoftheselfaswaveandparticleatthesametime,wecan't,escape

fromthemoralquestions. Wehavetotakeresponsibilityasahumanagent(10)forourownactionand

itsconsequence. Forexaminingthistopicfurther,theargumentofIsaiahBerlinaboutfreewillis

worthre-examining. AsBerlinformulatedquiteproperly,ifeveryactofwillorchoiceisfullydeter

minedbyitsantecedents,theconceptofresponsibilityisunderminedbecausetheconceptofrespon

sibilityisdependontheassumptionthathumanagentscouldhavebehaveddifferentlyastheydid

(Berlin,2005:5-6).(n)Inthisconnection,theexperimentbyBenjaminLibetandhisinterpretationshould

bere-considered.. Inhisexperiment,itisobservedthatunconsciouselectricalprocessesinthebrain

precedeconsciousdecisionstoperformvolitional,spontaneousacts,whichmeansthatunconscious

neuronalprocessesprecedeandpotentiallycausevolitionalactswhichareretrospectivelyfelttobe

consciouslymotivatedbythesubject.
(12)Theinterpretationofhisexperimenthasbeenoneofthemajor

topicsforphilosophicalargumentuntilnow.

Inordertoexaminethiscase,IwouldliketorefertotheobservationpresentedbyYasuoYuasa.

Henotedasfollows;

ModemWesternepistemologysawthecognitivesubjectasfundamentallycapableofunderstand

ingandsensibility. Specifically,"understanding"isajudgementalfunctionutilizingthinking,and

"sensibility"aperceptualfunctionutilizingthesenseorgans. Modernphilosophicalepistemology

tookthesefunctionsofthesubjecttobeconsciouscapacitiesthatcompletelyexcludedbodily

modesfromcognition(Yuasa,1987:162).
Ⅵユasasuggeststhatconsciousnesshasdouble-layers,whichhecallsthesurfaceconsciousness

andthebaseconsciousnessrespectively. 工nhiscontention,thesurfaceconsciousnesscorrespondsto

thecerebralnervesandthebaseconsciousnesstotheautonomicones. Thesetwoconsciousnessesare

connectedeachotherthroughtheemotionsandtheyaremutuallypermeated(Yuasa,1987:186&209).

Followinghistheory,Imaycontendthattheunconsciousneuronprocess,identifiedbyLibet,can

beconsideredasapartofthebaseconsciousnessandschematically,itmaybedescribedasresonance

andinterferencebetweenwavesoftheselfandofitssurrounding,orenvironment,definedbyJ. J.

Gibson.Then,wemayobtaintheschematicdescriptionofthedecision-makingprocessasresonance

andinterferenceamongwaves. Comparedwiththedescriptionbasedontheself-modelasparticlelike
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entitywithtwolayers,theconsciouspartandtheunconsciouspart,inwhichwehavetoimaginecer

tarnmechanismofinteractionbetweenthesetwolayers,theselfmodelaswavegivesusmuchsimpler

andholisticpictureoftheprocessbasedonthenotionofmind-bodyunity.

Inconcludingthissection,IwouldliketoemphasizethatIdonotintendtomakeanymathemati

calformulationfortheself-modelaswave,which,Ibelieve,canbeonlyanotherexampleofpseudo

science.

5.Conclusion

Itismypropositionthatthenotionoftheselfassubjectofrightsisunitconceptofthemodern

socialimaginariesandwecanexaminethefeaturesofdifferentmodernitiesbyexploringthecharac

teristicsofthenotionohheself.

Then,Iintroducedanewnotionoftheselfaswaveandparticleatthesametime.AsAliciaJuar

reropointedout,modernphilosophyhastakenitscuefromNewtonianscienceandretaineditsmecha

nisticviewofcausalitysincethen.
ft3)So,Iinsistthatitisworthexaminingifwecouldconceptualize

anewnotionoftheselfbasedonthediscoveriesofmodernnaturalscience

FinallyItookuptheissueofmoralresponsibilitytotestmyproposition.AsBerlinnoted,every

actofwillorchoiceisfullydeterminedbyitsantecedents,theconceptofresponsibilityisundermined.

Inthissense,theargumentonmentaleventsandactionsremainsasacrucialissueforphilosophy.I

triedtodemonstrateifthenewnotionofselfcouldshednewlightontheargument.

Forfurtherstudy,thereremainalotofunexaminedquestions. Forinstance,asJ.Knobeand

J.M.Dorisclarified,peopledonotapplyonesingleuniversal,invariantcriterionformakingmoral

responsibilityjudgmentindailylifewhileassumingthatthereexistcertaininvariantcriteriathatcan

accountforallmoraljudgmentsinallcases(J.Knobe&J. M. Doris,2006:2).Itmaybetruethatas

MichaelIgnatieffinsisted,systemsofvaluesareneverinternallyconsistentandtheconflictofvalues

isintrinsictohumanlife(M.Ignatieff,2000:285).Itisworthexaminingthecomplexrelationbetween

themoraljudgmentandthecontext,environment.

Weshouldalsoexplorethemoralprincipleanditsethicalfoundationintherapidlyevolving

cyberspace.Inthe20thcentury,wehavegotanewsocialimaginary,thespaceoffashion,whichin

Taylorsaccount,isofahorizontal,simultaneous,mutualpresence(Taylor,2004:167-171).Then,the

developmentofinformationandcommunicationtechnologymakesthisspacemeta-topicalwherethe

meaningofoursocialparticipationmightbechanging.So,itisworthexaminingwhethertheconven

tionalconceptsofsocialphilosophycandealwiththemoralissuesinthenewlyevolvingpublicspace.

Inthiscontext,Iwouldliketotesttheapplicabilityandviabilityofthenewnotionoftheselfaswell.

〔投稿受理日2006. 5.26/掲載決定日2006.6.8〕

NOTES

(1)CharlesTaylornoted"weunderstandtheEuropeanmodelasthefirst,certainly,astheobjectofsomecreative

imitation,naturally,butattheendoftheday,onemodelamongmany,aprovinceofthemultiformworldwehope

(alittleagainsthope)willemergeinorderandpeace".C.Taylor,ModemSocialImaginaries,Dukeuniversity,2004,

195-196.

(2)SeeEditor'sintroductioninYUASAYasuo,T.P.Kasulised.,translatedbyNagatomoShigenoriand

T. P.Kasulis,TfeBody-towardanEasternMind-BodyTheory,StateUniversityofNewYorkPress.1987.
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(3)SeeAndreaSemprini,LeMulticulturalisme,UniversitairesdeFrance,2000.

(4)C. Taylorholdsthatsocialimaginariesarethewayspeopleimaginetheirsocialexistence,howtheyfit

togetherwithothers,howthingsgoonbetweenthemandtheirfellows,theexpectationsthatarenormallymet

andthedeepernormativenotionsandimagesthatunderlietheseexpectations. C. Taylor,ModernSocialImagi

nanes,DukeUniversity,2004,p. 23.

(5)Taylornoted"WithinChristiantheology,itisneverpossibletoescapealtogetherthenotionthatthecreation

isultimatelygood. Thepositionwhichaffirmsthegoodnessofnatureisn'tamarginalone. Itisthebasisof

themostwidespreadsecularethicsandpoliticalviews,thosewhichdescendfromtheEnlightenmentaswell

asthoseinfullcontinuitywiththeoriginalRomantics."C. Taylor,1989:448.

(6)Prof.J.Habermassuggestedacombinationofepistemologicaldualism(whichleavesroomforthephenomenon

offreedom)withontologicalmonism(whichsatisfiesourquestforacoherentviewoftheuniverse). J.Habermas,
FreedomandDeterminism-IsHumanFreedomofWill'anIllusion? inthebookletofthe2004KyotoPrizeWork

shopinArtsandPhilosophy,Nov.,12,2004.
(7)JohannesSchmidtwasaGermanlinguist,borninJuly29,1843andpassedawayinJuly4,1901.

<http://en. wikipedia.org/wiki/Johannes_Schmidt>

(8)JohannesSchmidt,DieVerwandtschaftsverhjtnissederindogermanischenSprachenfTherelationshかoftheIndo

Europeanla聯蝣ages),H.Bohlau,1872.

(9)Inalgebra,theprincipleofsuperpositionimpliesthatthenetresultatagivenplaceandtimecausedbythe

twoormoreindependentphenomenaisthesumoftheresultwhichwouldhavebeencausedbyeachphenome

nonindependently,meaningthatitispossibletoanalyzethebehavioroflinearphysicalsystemsbyconsidering

thebehaviorofeachcomponentofthesystemseparately,andsummingtheseparateresultstofindthetotal

result.
<http! //en.wikipedia.org/wiki/Superposition_principle>

MichaelIgnatieffnotedthatbyagency,ImeanmoreorlesswhatIsaiahBerlinmeantby"negativeliberty,"

thecapacityofeachindividualtoachieverationalintentionswithoutletorhindrance.MichaelIgnatieff,Human

rightsaspoliticsandidolatry,PrincetonUniversityPress,2001,p.59.
的AccordingtoJoshuaKnobeandJohnM. Doris,wehavecompetingtwoschoolsaboutmoralresponsibility.
Thefirstone,incompatiblism,claimsthatmoralresponsibilityisincompatiblewithdeterminism. Thesecond

one,compatiblist,rejectsitandclaimsthatdeterminismisnotrelevanttomoralresponsibility.Thisschoolhas

twosubgroupsThefirstone,therealselfview,claimsthatpeopleareonlymorallyresponsibleforbehaviorsthat

stemfromthepartoftheselfwhichweareidentifiedorthatstemfromourvalues. Thesecondone,thenor

mativecompetencetheory,contendsthatpeopleareresponsibleforbehaviorsthatwereproducedbyaprocess

thatisappropriatelysensitivetoreasons.JoshuaKnobe&JohnM. Doris,StrawsonianVariations:FolkMoral

ltyandtheSearchforaUnifiedTheory,inJ. M.Dorsetal.(eds.),MoralPsychology,Oxford:OxfordUniversity

Press. 2006.

SeeBenjaminLibet<http://em. wikipedia.org/wiki/Benjamin_Libet>

TakingitscuefromNewtonianscience,modernphilosophyconceptualizedefficientcausalityasthepush

pullimpactofexternalforcesoninertforces."AliciaJuarrero,DynamicsinAction,MITpress,2002
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