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Abstract
The Sridakarnavamahayoginitantrardja (“The Glorious Daka’s Ocean Great Yogini Tantra
King,” abbreviated to Dakarnava) is a scripture belonging to the Cakrasamvara portion of
the Buddhist Canon. The Dakarnava was compiled in the eastern area of the Indian sub-
continent sometime between the late 10th and the early 12th centuries. This paper provides
the first critical edition and English translation of a Sanskrit text of the 3rd section of the
50th chapter of the Dakarnava, and examines the significance of its discourse on holy
sites. The text of its Tibetan translation (by Jayasena and Dharma yon tan) is also provided

here as supporting material.

Introduction

The Sridakarnavamahayoginitantraraja (“The Glorious Dakas Ocean Great Yogini Tantra
King,” abbreviated to Dakarnava, “Dakas Ocean”) is a scripture which belongs to the
Cakrasamvara (or Samvara/Samvara) portion of the Buddhist Canon. I consider that the
Dakarnava was compiled in the eastern area of the Indian subcontinent sometime between the
late 10th and the early 12th centuries.'

This paper provides the first critical edition and English translation (to show how I have
understood the syntax) of a Sanskrit text of the 3rd section (prakarana) of the 50th chapter
(patala) of the Dakarnava, and examines the significance of its discourse on holy sites. The
text of its Tibetan translation (by Jayasena and Dharma yon tan) is also provided here as sup-
porting material.

1 In chapter 50.4.51c-53 (my unpublished edition) the Ddakarnava mentions the Guhyasamaja,

Samvarottara, Sarvabuddhasamayoga, Vajraddka, Herukabhyudaya, Tattvasamgraha, Vajrabhairava,
Samputodbhava, and Laghusamvara. The Vajradaka, Herukabhyudaya, and Samputodbhava are the new-
est tantras among these and were compiled around the 10th century. The Dakarnava was translated into
Tibetan by Jayasena and Dharma yon tan (12th century) at Kathmandu in Nepal (Colophon). (They also
translated into Tibetan the Vohitd, a commentary on the Dakarnava attributed to Padmavajra, at Kath-
mandu in Nepal according to the colophon of the Tibetan Vohita.) For these reasons I consider that the
Dakarnava was compiled sometime between the late 10th and the early 12th centuries. See also Sugiki
(2015: 363-364).
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Some aspects of the Dakarnava 50-3 are already studied in Sastri (1917) and in my papers
(Sugiki 2007 and 2009). In Sastri (1917), using one modern Sanskrit manuscript preserved in
the Asiatic Society in Kolkata (Sastri catalogue no. 71 = acc. G8056), Sastri provided a tran-
scribed text of verses 1-60b of the Dakarnava 50-3 and called the holy sites “favorite sites of
Karkala.”> However, the Sanskrit manuscript that he used contains many scribal errors and
hence is insufficient for use as a base manuscript. In my papers in 2007 and 2009, I argued
briefly about the significance of the Dakarnava 50-3 in the history of ideas on holy sites in
Indian Buddhism.? In the present paper, I will improve what I argued about the significance of
the Dakarnava’s discourse on holy sites.

The title of the 50th chapter is “complete secret” (sarvarahasyam),* and the title of its 3rd
section is “the practice of Kankala” (karkalavidhi).’ Kankala (“skeleton”) is one of the 24
heroes (vira), who are major male deities in the Cakrasamvara tradition.® The 50th chapter of
the Dakarnava consists of 25 sections, which are connected with the 24 heroes and Vajrasattva
in order. Kankala is the third hero among the 24 heroes and hence is connected with Section 3
of Chapter 50. The Dakarnava 50-3 teaches the twenty-four holy sites, where pairs of a female
deity and a local protector (ksetrapala, a male deity) reside, and some practices related to the
holy sites.

I consider that there are four major traditions of discourses on holy sites in the Buddhist
Yoginitantra traditions (including the Cakrasamvara tradition), which are greatly related to the
Saiva traditions of holy sites.” One of the four is the tradition on the twenty-four sites starting
with the site named Attahasa. Discourses belonging to this tradition can be found in the
Kubjikamatatantra (abbreviated to Kubjikamata, “Doctrine of Kubjika”), Jayadrathayamala
(“Victorious Chariot Scripture”), Brahmayamala (‘“Brahman Scripture”), and Abhinavagupta’s
Tantraloka (“Light on the Tantras”) in Saivism and in the Vajradakamahatantra (abbreviated to
Vajradaka, “Adamantine Daka”), Abhayakaraguta’s Amnayamaiijari (“‘Cluster of the Sacred Tra-
ditions”), and the Dakarnava in Buddhism.® Different from the Saiva versions,” the Buddhist

2 SastiT (1917: 97-100).

3 Sugiki (2007: 108-109) and (2009: 538-539).

4 iti Sridakarnave mahayoginitantrardje paiicavimsatitattvatma sarvatantranam arthasicakam
sarvarahasyam nama vidhipatalah paricasattamah (my unpublished edition), “Thus the 50th chapter of
ritual prescription, [which] consists of the 25 truths and [which] is named ‘complete secret’ showing the
meanings of all tantras, in the glorious Daka’s Ocean Great Yogini Tantra King.”

5 kankalavidhis trttyaprakaranam (The last line of 50-3).

6 As for the twenty-four heroes, see Sugiki (2015: 362).

7 The four major traditions are argued in detail in Sugiki (2007: 77-133) and Sugiki (2009). They are (1)
the twenty-four holy sites systematized on the basis of the ten categories of sites such as the pitha and so
on, whose close relation to the teaching of holy sites found in the Saiva Tantrasadbhava was first pointed
out and discussed in Sanderson (1995) and, relatively recently, in Sanderson (2009: 196-203); (2) the
holy sites systematized on the basis of the twelve categories of sites such as the pitha and so on; (3) the
twenty-four sites such as Attahasa; and (4) the seventy-two magical female beings residing in the sev-
enty-two holy sites systematized on the basis of the theories of inner circles (cakra) and the inner wheel
of time (kalacakra). The holy sites taught in the Dakarnava 50-3 belongs to tradition (3). See also the
next footnote of the present paper.
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versions include Bhota (“Tibet”) in the list of twenty-four sites. (In Tibet, Buddhism was get-
ting popular among the populace in the 10th century, when the Vajraddaka was composed in
India, although Tibetan Buddhism in that century is sometimes called “dark age.”)

Many verses and phrases in the Dakarnava 50-3 resemble those found in the Saiva tantras
and the Buddhist tantras such as the Buddhist Catuspithatantra (abbreviated to Catuspitha,
“Four Chapters”), the Buddhist Samputodbhavatantra (abbreviated to Samputodbhava, “Grow-
ing from the Union”), and those mentioned in the previous paragraph. The text most closely
related to the Dakarnava 50-3 is the Vajradaka, Chapter 18.'° They are entirely similar. The
Vajradaka was composed earlier than the Dakarnava, and the compilers of the Dakarnava knew
the Vajradaka.!' It is highly probable that the compilers of the Dakarnava used the Vajradaka
18 to compose the Dakarnava 50-3.

1. Employed Materials

I have used these five Sanskrit manuscripts for editing the Dakarnava 50-3.

M = NGMPP A138/9 (paper, older than A, no date, script: Bhujimol), 34r9-35r9.
Sastri argues that it was copied in the 12th century.'?

A =Matsunami 145 (paper, NS 779, script: Newari), 192v4-200r1.

B = NGMPP A138/6 (paper, NS 894, jyestha, Sukla 10, script: Newari), 165v5-171r1

C = NGMPP A142/2 (paper, NS 951, jyestha, Sukla 7, script: Newari), 82r1-84v7.

D = Goshima and Noguchi 41 (paper, NS 986, script: Newari), 142v5-147v3.

t.13

I have used manuscript M as the base manuscript.'” These five manuscripts can be roughly

8 For details of the contents of and argument on one, some, or all of the Saiva and Buddhist dicsources
on the twenty-four sites such as Attahasa in the present paragraph, see Sastri (1917: 97-100), Wayman
(1995), Sanderson (2001: 7, note 4), Dyczkowski (2001: 55-56, 79-83, and Map 5), Dupuche (2003: 219-
221, 361), Sugiki (2003: 64-69), Sugiki (2007: 103-109), Sanderson (2009: 192-196), and Sugiki (2009:
536-539).

9 The twenty-four sites in the Kubjikamatatantra are Attahasa, Caritra, Kolagiri, Jayanti, Ujjayini,
Prayaga, Varanasi, Srikota, Viraja, Airudi, Hastinapura, Elapura, Kasmari, Maru, Nagara,
Pundravardhana, Parastira, Prstapura, Kuhudi, Sopara, Ksirika, Mayapuri, Amratike§vara, and
Rajagrha. The twenty-four sites are internalized in the Tantraloka (that is, they are visualized in the
body): They are Attahasa (tuft of the head), Caritra (cranial fontanelle), Kaulagiri (ears), Jayanti (nos-
trils), Ujjayini (eye-brows), Prayaga (mouth), Varanasi (heart), Sripitha (shoulders), Viraja (throat),
Edabhi (belly), Hala also called Alipura (navel), Gosruti also called Gokarna (testicles), Marukosa (sex-
ual organ), Nagara (right buttock), Paundravardhana (left buttock), Elapura (right thigh), Purastira (left
thigh), Kudyakesi (right knee), Sopana (left knee), Mayapt also named Mayapuri (right shank), Ksiraka
(left shank), Amrata also called Amratakes§vara (right ankle), Nrpasadmani also named Rajagrha (left
ankle), and Vairifct also called Srisaila (soles of the feet). See Sugiki (2009: 536 and 538).

10 T have published a Sanskrit edition and a Japanese translation of the Vajradaka 18 in Sugiki (2003)
and (2004), respectively.

11 See footnote 1 of the present paper.

12 Sastri (1915: 165-166).
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divided into two groups: MAB and CD. There are leaves in manuscript M that are partly dam-
aged. These damaged parts in manuscript M are not transcribed in manuscripts A and B. This
suggests that manuscripts A and B are direct or indirect transcriptions of manuscript M. How-
ever, manuscripts A and B are useful because I can restore from them letters that are blurred in
manuscript M. The damaged parts in manuscript M can be restored from manuscripts C and D.
There are not many important different readings between manuscripts M, C, and D. They seem
to belong to relatively close lines. As for the Tibetan text, I have used these two versions of
Tibetan translation (Tib.).

D: Sde dge edition, Tohoku university catalogue no. 372, 237v1-240v7.
P:  Peking edition, Otani university catalogue no. 19, 106v3-110r7.

I have consulted Padmavajra’s Vohita (“boat”), which is an Indian commentary on the
Dakarnava (Tib. D no. 1415, 274v5-277v7). I have also used the Sanskrit edition of the 18"
chapter of the Vajradaka (Sugiki 2003), which contains many parallel passages. The parallel
passages are as follows:

Vajradaka Dakarnava
18.2, 18.10-58 50.3.1-53
18.59-60 50.3.60-65b
18.67-92 50.3.67-92

The Catuspitha 2.3145-160 and the Samputodbhava 9.2.16-27 resemble the Dakarnava
50.3.68-79. Hence, I have also consulted the Sanskrit edition of the Catuspitha (Szant6 2012),
with Bhavabhatta’s commentary on it, Nibandha (Szant6 2012), and my draft edition of the
Samputodbhava (unpublished)'* for editing the Dakarnava, 50.3.68-79.

2. Peculiarities of Language and Meter

Some grammatical peculiarities are found in the Dakarnava 50-3 edited here. Some can be
considered to have occurred to accommodate the meter, and some of them came from the same
peculiarities found in the tantra(s) composed before the Dakarnava. They are as follows:

pirvokta for piarvoktam (19a); -tejakah for tejaskah (32d); pija maha for piija mahatt,

13 The letter M is the initial letter of the word miila (“base”). As I have used it as the base manuscript, |
have named it M. (Please do not confuse with the miila text of its commentaries.)

14 T have used these two Sanskrit manuscripts of the Samputodbhava: Royal Asiatic Society ms. Hodgson
37, palm-leaf, no date, old Newar script (abbreviated to L.1) and Wellcome Institute Library € 2, palm-
leaf, no date, old Newar script (abbreviated to L2).
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mahapija, mahdpijam, or pijam mahatim (64c); sthatavya for sthatavyani or sthapayet
(69a); krodha for krodham (69b), which is also found in the Catuspitha (2.3.146d),
Samputodbhava (9.2.16b), and Vajradaka (18.63b); amrta for amrtena (78c), which is also
found in the Catuspitha (2.3.156a), Samputodbhava (9.2.27b), and Vajradaka (18.72a); and
sidhyati for sidhyanti (79b), which is also found in the Vajradaka (18.72d).

These are peculiaries that are not caused for metrical reason:

* The locative kolagiryam (54b) derives from the locative kollagiryam in the Vajradaka
and is used for kolagirau, the locative form of the masculine kolagiri (see footnote 275
of the present paper).

* The word krsna- (71c) means krsna (the name of a female deity). The word krsna- indi-
cates a male deity Krsna in the Catuspitha according to the Nibandha commentary, but
the compilers of the Vajradaka and the Dakarnava used it to indicate a female deity
Krsna without changing its gender (see footnotes 335 and 344 of the present paper).

» The word -prasadhaka (76b) is used for -prasadhika, which came from the same word
in the Catuspitha and the Vajradaka (see footnote 345 of the present paper).

There are also many words that are devoid of case endings such as -4, -m, and -e in the
used Sanskrit manuscripts (e.g., sada vira for sada virah, 3a). Some of these words can also be
found in the tantras that precedes the Dakarnava (e.g., mahatatva for mahatattve [76a], which is
also mahatatva in the two palm-leaf Sanskrit manuscripts of the Samputodbhava that I used and
in the palm-leaf Sanskrit manuscript of the Vajradaka from Kolkata [acc. G3825]). This sug-
gests a possibility that they are originally devoid of case endings in the Dakarnava. However,
there is also a possibility that they are corruptions that occurred both in the extant Sanskrit
manuscripts of the Dakarnava and the preceding tantra(s) separately in the same way. In the
present edition, I have emended the words without case endings as those with case endings.

There are also verses in the edited section in which the metrical rule is not strictly fol-

lowed:

Hypometrical padas: 11b, 77d, 80d, 85c¢, 88a.

Hypermetrical padas: 2d, 6b, 11a, 23d, 25b, 26b, 28b, 31b, 39d, 48b, 56b, 67d, 74a, 76a,
84d, 88d, 90a.

Confusion of light and heavy syllables: 5b, 5c, 5d, 6a, 6¢, 6d, 7c, 7d, 8c, 10a, 11c, 11d, 12a,
12b, 12c¢, 12d, 13a, 13d, 14a, 16a, 16a, 18a, 20a, 21a, 22a, 22d, 23c, 24a, 24c,
26a, 29b, 30a, 30c, 31a, 35d, 36¢, 37c, 37d, 38a, 40a, 40b, 40c, 41c, 41d, 42b,
43b, 43c, 44a, 44b, 44c, 44d, 47a, 48c, 49a, 49¢, 51b, 55a, 55¢, 55d, 57a, 57D,
57c, 58a, 58b, 58c¢, 59c¢, 60c, 63b, 63d, 64b, 65b, 69a, 70c, 71c, 73c, 78d, 80c, 81c,
82d, 83a, 83b, 85a, 86a, 87a.

Odd pada in the place of even pada: 27d, 36d, 54d, 59b, 66d, 81b.
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Even pada in the place of odd pdada: 9a, 26¢, 27c¢, 28c, 33a, 33c, 36a, 37a, 39c, 41a, 43a,

45a, 47¢c, 52a, 53c.

I consider that all verses are anustubh verses. Among those that are metrical, almost all

verses are pathya. The following four are vipula: 59d (bha-vipula as an odd pada in the place

of even pada), 66d (bha-vipula as an odd pada in the place of even pdada), 68c (ma-vipula), and
83c (bha-vipula).

3. Editorial Policy and Conventions

Signs that I have used for the critical apparatus (both in Sanskrit and Tibetan texts) are as fol-

lows:

ac
add.

corr.
em.
ni.c.
n.e.

om.

pc

o+

-

I

ante correction

added in

confer

correction of orthographical variants
emendation

metri causa

no equivalent in

omitted in

post correction

recto

Verso

an aksara illegible owing to blurring

part(s) of an aksara illegible owing to blurring
an aksara illegible owing to damage to leaf
part(s) of an aksara illegible owing to damage to leaf
avagraha (in Sanskrit)

danda or shad

dvidanda or nyis shad

separates comments on different words

In the footnotes, I have marked the accepted readings by a lemma sign ‘]’. This is fol-

lowed by information on variant readings and the reason for my decisions. For example,
“kankala- ]| MABC (keng rus kyi Tib); kankara D” in the Sanskrit edition (1a) means: “I have
accepted M, A, B, and C’s reading of karnkala. The words keng rus kyi in Tib. is equivalent to it.

I have not accepted D’s reading of karnkara.”

Editorial decisions have been made regarding the division of verses. I have not reported
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conventional dandas. While I have consistently applied the classical rules of sandhi, I have not
reported either non-application of sandhi or misapplication of sandhi. Orthographical variants
that I have not reported are: gemination of consonants after -r, degemination of ¢ before -v, and

nonoccurrence of avagraha. I have corrected all the words izrddha to iirdhva without report.

4. Outline of the Contents of the Dakarnava 50-3

The contents of the Dakarnava 50-3 can be summarized as follows.

Verses 1-59 teach the names, deities, and other features of the twenty-four holy sites start-
ing with Attahasa. They are described in Section 5 of the present paper.

Verses 60-65b explain the meanings of the deity’s name “Kankala” to teach the yoga of
chakra (cakra), channel (nadi), and bodily fluid (dhdatu) as an internalized form of the twenty-
four holy sites. This is disussed in Section 6 of the present paper.

Verses 65¢-66 give an instruction of a visualization of the Kankala mandala.

Verses 67-85 lay out a tantric meeting with females and some related practices (such as
the bali offering and fire rituals) performed in the twenty-four holy sites.

Verses 86-91 teach a ritual practice of flowing the seminal essence into the vulva repre-
sented in the form of a triangle on the ground.

5. The Contents of the Twenty-four Holy Sites in the Dakarnava 50-3

The twenty-four tables below explain the contents of the twenty-four sites in the Dakarnava
(50.3.2-59), the Vajradaka (18.10-58), and Abhayakaragupta’s Amnayamaiijari (Skt ms. p. 872, L.
3- p. 876, 1. 2, and Tib. D 1198, 153v1-15413). The Amnayamaiijari’s teaching is closer to the
Vajradaka’s than to the Dakarnava’s. In the tables, row A represents the holy sites’ names; row B,
the female deities’ names; row C, the local protectors’ names; row D, the abodes where the
female deities inhabit; row E, the origins of the female deities; row E the objects that the

female deities have in their hands; and row G, the seats that the female deities stand astride.

(1) Attahasa
| Vajradaka® | Dakarnava'® | Amnayamanjart"’
A | Attahasa Attahasa (Attahasa)
B | Saumyamukha Mahaghanta Sumukha

15 Vajradaka, 18.10-11.

16 Dakarnava, 50.3.2-4, 50.3.42c, 50.3.54a.

17 Amnayamaiijart, Skt ms., p. 873, 1. 1 (kadambe sumukha devi mahdaghantah ksetrapalah [ [-palah em.;
palah Skt ms.]) and Tib. D, 153v2 (shing ka dam pa la lhag mo bzhin bzangs ma dang zhing skyong rgyu
can no [/). This is a comment on the verse mentioning the holy site Attahasa and its kadamba tree in the
Samputodbhava [Sugiki 2009: 556 (note 75)].
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C | Mahaghanta Mahanana Mahaghanta
(Tib. Rgyu can)
D | Kadamba tree Kadamba tree Kadamba tree
E | Some goddess (devi) Menstrual blood (raja) —
F | Vajra (vajra) Vajra (vajra) —
G | — Wheel (cakra) —
(2) Kollagiri, Kolagiri, or Purnagiri

Vajradaka'® Dakarnava Amnayamarnijart®
A | Kollagiri Kollagiri alias Kolagiri Purnagiri
B | Mahalaksmi Mahalaksmi Mahalaksmi
C | Agnimukha Agnimukha Agnimukha
D | Summit of a mountain Summit of a mountain Summit of a mountain

(parvatagra) (parvatagra) (parvatagra)
E | Vulva (yoni)*! Menstruating vulva —

(rajoyoni)
F | — Hairless head (munda) —
G | — Corpse (mrta) —
(3) Dharani or Varuni

Vajradaka® Dakarnava® Amnayamaijart*
A | Dharani Varuni Dharanit
B | Samkari Lanke$vart Samkari
C | Urdhvakesa Urdhvakesa Urdhvakesa
D | Tala tree Tala tree Tala tree

18 Vajradaka, 18.12-14. In the verses that describe the site Kollagiri, the Vajradaka also mentions the

goddess Jvalamukhi, who holds a sword (khadga) and who lives in a nimba tree, and the local protector
Mahavrata (18.14). They make less sense in this context. This is a corruption that occurred through the
redaction of the text in the Saiva Kubjikamatatantra (or some other scripture) to compose the Buddhist
Vajradaka. In the Kubjikamatatantra, the verses that mention Jvalamukhi and Mahapreta (for Mahavrata)
work well: They are deities in the site Jayanti. The Tibetan translation of the Vajradaka does not contain
verses mentioning Jvalamukhi and Mahavrata. See also Sugiki (2003: 65) and Sugiki (2009: 536-537).

19 Dakarnava, 50.3.5a, 50.3.8c, 50.3.11¢, 50.3.15-17, 50.3.42c¢, 50.3.54b.

20 Amnayamarijart, Skt ms., p. 873, . 3- p. 874, 1. 1 (tatra piurnagirau parvatagram milanasthanam yatra
mahalaksmir devi agnimukhah ksetrapalah /) and Tib. D, 153v4 (de pii rna gi ri ru ri’i rtse mo ni "du ba’i
gnas te | gang na tha mo phun tshogs chen mo dang zhing skyong me’i gdong can yod pa’o [/ [pu rna gi ri
em.; pt rnam gi ri D ri'i rtse mo em. ri'a rtse mo D]).

21 T have changed karalayonisambhava to karala yonisambhava (Vajradaka, 18.12b).

22 Vajradaka, 18.15-16.

23 Dakarnava, 50.3.5a, 50.3.8¢, 50.3.11¢c, 50.3.18-19b, 50.3.42c, 50.3.54c.

24 Amnayamaiijart, Skt ms., p. 874, 1. 1 (dharanyam talavrkso yatra Samkart devt iirdhvakesah ksetrapalah
/) and Tib. D, 153v4-v5 (’dzin mar shing ta la ste [ gang na lha mo bde byed ma dang zhing skyong skra
gyen du brdzes pa can no [/).
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E | Body limb of the god Body limb of the god —

Ucchusma (ucchusmarnga) | Ucchusma (ucchusmarga)
F | Club (gada) Club (gada) —
G| — Siddhisimbalr flower —

(4) Devikota

Vajradaka® Dakarnava®® Amnayamarnijart®’
A | Devikota Devikota (Devikota)
B | Karnamoti Karnamott Karnamott
C | Hetuka Hetuka Hetuka

(Tib. Rgyu’i dbang phyug)

D | Vata tree Vata tree Vata tree
E | The greatly powerful one | The greatly powerful one | —

(mahabala) (mahabala)
F | Pike (sila) Pike (sila) —
G | — Ghost (preta) —

(5) Viraja or Viraja

Vajradaka®® Dakarnava® Amnayamaiijarr®
A | Viraja Viraja alias Viraja Viraja
B | Ambika Anala Ambika
c Anala Anala
D | Amra tree Amra tree Amra tree
E | — Hall of yoga (yogalaya) —
F | Harpoon (pattisa) Harpoon (pattisa) —
G | — Board (patta) —

25 Vajradaka, 18.17-18.

26 Dakarnava, 50.3.5b, 50.3.8d, 50.3.11d, 50.3.19¢-20, 50.3.42c, 50.3.54d.

27 Amnayamarijari, Skt ms., p. 873, 1. 2 (vatastha karnamoti devi hetukah ksetrapalah /) and Tib. D,
153v2-v3 (shing wa ta pa la gnas pa’i lha mo rna ba chen po dang zhing skyong rgyu’i dbang phyug go
/). This is a comment on the verse mentioning the holy site Devikota and its vata tree in the

Samputodbhava [Sugiki 2009: 556 (note 75)].
28 Vajradaka, 18.19-20.

29 Dakarnava, 50.3.5b, 50.3.8d, 50.3.11d, 50.3.21-22b, 50.3.42d, 50.3.55a.
30 Amnayamaiijart, Skt ms., p. 872, 1. 3-p. 873, 1. 1 (ciita amro yatrambika devi analah ksetrapalah [) and
Tib. D, 153v2 (tsu ta ni shing a mra ste gang du lha mo am bi ka dang zhing skyong me yod pa’o [/). This

is a comment on the verse mentioning the holy site Viraja and its ciita tree in the Samputodbhava.
31 Or Anala (Vajradaka, 18.20a).
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(6) Erudi, Eruni, or Eranya

Vajradaka Dakarnava® Amnayamaijart>*
A | Erudi Eruni alias Eranya Erudi
B | Agnimukhi Agnimukht Agnimukhit
C | Ghantarava Ghantarava alias Ghantarava
Mahavirya
D | Kaiicana tree Kaiicana tree Kaiicana tree
E | Skull (kapala)® Skull (kapala) —
F | Vajra spear (vajrasakti) Vajra spear (vajrasakti) —
G | — Wild boar (sizkara) —
(7) Pura, Pingalapura, or *Pretapura
Vajradaka® Dakarnava® Amnayamaiijari>®
A | Pura® Pura Pingalapura (Tib. Dmar
ser pre ta’i grong)
B | Pingala Pingala Pingala
C | Mahajangha Mahajangha alias Mahajangha
Mahabhayalocana
D | Jati tree Jati tree Jati tree
E | Vulva (yoni)* Menstrual blood (rajas) —
F | Pestle (musala) Pestle (musala) —
G | — Ghost (preta) —
(8) Elapura
‘ Vajradaka®' ‘ Dakarnava* ‘ Amnayamaiijart®
A ‘ Elapura ‘ Elapura ‘ Elapura

32 Vajradaka, 18.21-22.

33 Dakarnava, 50.3.5¢, 50.3.8d, 50.3.12a, 50.3.22c-23b, 50.3.42d, 50.3.55b.

34 Amnayamaiijart, Skt ms., p. 874, 1. 1- p. 874, 1. 2 (erudyam karicanavrkso yatragnimukhi devi
ghantaravah ksetrapalah /) and Tib. D, 153v5 (e ru dya ni shing ka nytsa na ste | gang du lha mo me Ice’i
gdong pa can dang zhing skyong dril bu’i sgra can no // [ka nytsa na em.; ksam tsa na D]).

35 T have changed kapalakula- to kapalakula- (em.) (Vajradaka, 18.21b).

36 Vajradaka, 18.23-24.

37 Dakarnava, 50.3.5¢, 50.3.9a, 50.3.12a, 50.3.23c-24b, 50.3.43a, 50.3.55c.

38 Amnayamaiijart, Skt ms., p. 874, 1. 2 (pingalapure jatt yatra pingala devi mahdajanghah ksetrapalah /)
and Tib. D, 153v5 (dmar ser pre ta’i grong du shing dza 17 ste | gang du lha mo dmar ser mo dang zhing
skyong byin pa chen po can no // [dza 1 em.; dza ta D]). I read dmar ser pre ta’i grong as “Pingala[pura],
[namely] Pretapura.”

39 In the edition, I suggested that the text fatah pure may have been a corruption of pretapure (Vajradaka,
18.23a). However, now I do not interpret so. See also Sugiki 2009: 537.

40 T have changed karalayonisambhava to karala yonisambhava (Vajradaka, 18.23d).

41 Vajradaka, 18.25-26.

42 Dakarnava, 50.3.5d, 50.3.12a, 50.3.24c-25, 50.3.43a, 50.3.55d.
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B | Kharastha Mahabhima alias Kharastha
Gajakarna

C | Gajakarna Mahagaja alias Gajakarna | Gajakarna

D | — — —

E | Pracanda Pracanda —

F | Noose (pasa) Noose (pasa) —

G  —* Ass (khara) —

(9) KaSmira

Vajradaka® Dakarnava*® Amnayamarijart®’

A | Kasmira Kasmira Kasmira

B | Gokarni Gokarna Gokarni

C | Nadijangha Mahabhima alias Nadijangha

Nadijangha

D | Summit of a mountain Summit of a mountain Summit of a mountain
(parvatagra) (parvatagra) (parvatagra)

E | Vulva (yoni)*® Vulva (yoni) —

F | Vajra chain Vajra chain —
(vajrasrikhala) (vajraSrnkhala)

G | — Kubera (dhanada) —

(10) Maru
‘ Vajradaka® ‘ Dakarnava® ‘ Amnayamaiijari™!
A ‘ Maru ‘ Maru ‘ Maru

43 Amnayamaiijart, Skt ms., p. 874, 1. 2- p. 874, 1. 3 (elapure ayatanam yatra kharastha devi gajakarnah
ksetrapalah /) and Tib. D, 153v5-v6 (e la’i grong du shing a la ta na ste gang du lha mo bong bu la gnas
ma dang zhing skyong glang po’i rna ba can no //). The abode where the Kharastha inhabits is vaguely
described as “[some] sanctuary [in Elapura]” (a@yatana). It is probably because the abode is not explained
in the tantra (probably Vajradaka) that Abhayakaragupta used. (The Tibetan translation shing a la ta na
seems to be a mistranslation of @yatana.) The abodes of the goddesses in the sites no. 12, no. 14, and no.
22 are also vaguely described as “sanctuary” or “[place having] the peculiarity of sanctuary”
(ayatanavisesa).

44 It is possible to interpret that she sits on an ass, which is suggested by her name Kharastha (“Sitting
on an ass,” Vajradaka, 18.25a). It appears that the compilers of the Dakarnava interpreted the words
kharastha as explaining the seat of the goddess in this site, not as her name.

45 Vajradaka, 18.27-28.

46 Dakarnava, 50.3.5d, 50.3.9b, 50.3.12b, 50.3.26, 50.3.43b, 50.3.56a.

47 Amnayamaiijart, Skt ms., p. 874, 1. 3 (kasmire parvatagram yatra gokarni devi nadijanghah ksetrapalah
/) and Tib. D, 153v6 (kha tsher ri’i rtse mo ste | gang du lha mo ba lang snam dang zhing skyong rtsa’i
byin pa can no [/).

48 1 have changed candasyayonisambhava to candasya yonisambhava (Vajradaka, 18.27b).

49 Vajradaka, 18.29-30.

50 Dakarnava, 50.3.6a, 50.3.9¢, 50.3.12b, 50.3.27, 50.3.43b-43c, 50.3.56b.
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(12) Paundravardhana or Pundravardhana

B | Kramanit Kramani Kramani
C | Karala Karalaka Karala
D | Great desert Great desert Great desert
(mahasthala)™ (mahasthala) (mahasthalr)
E | Vira Vira —
F | Hook (arnkusa) and noose | Hook (arkusa) and noose | —
(pasa) (pasa)
G | — Buffalo (mahisa) —
(11) Nagara or *Pataliputra
Vajradaka® Dakarnava® Amnayamaiijart>
A | Nagara Nagara Pataliputra
B | Vetala Vetada Vetala
C | Romajangha Romajangha alias Romajangha
Mabhotkata
D | Vetra cave (vetragarta) Vetra cave (vetragarta) Vetra cave (vetragarta)
E | Body limb of the god Body limb of the god —
Ucchusma (ucchusmarnga) | Ucchusma (ucchusmarnga)
F | Plough (hala) Plough (hala) —
G | — Back of a hairless head —
(mundaprstha)

Vajradaka® Dakarnava®’ Amnayamarnijart>®
A | Paundravardhana Pundravardhana Paundravardhana
B | Camunda Camunda Camunda
C | Kumbha Kumbhandaka alias Kumbha
Mahadeva

5L Amnayamaiijart, Skt ms., p. 874, 1. 3 (marau mahasthalt yatra kramani devi karalah ksetrapalah /
[-sthali em.; sthalt Skt ms.]) and Tib. D, 153v6 (ma ru ru thang chen po ste | gang du lha mo rim pa mo
dang zhing skyong gtsigs pa can no /).

52 T have changed mahasthali- to mahasthala- (em., or mahasthale) (Vajradaka. 18.30b).

53 Vajradaka, 18.31-32.

54 Dakarnava, 50.3.6a, 50.3.9¢, 50.3.12b, 50.3.28, 50.3.43c, 50.3.56c.

55 Amnayamariijart, Skt ms., p. 875, 1. 1 (pataliputre vetragarto yatra vetala devi romajarnghah ksetrapalah
/ [vetala em.; vetta Skt ms.]) and Tib. D, 153v6-v7 (pa ta li pu tra ru we nu gar ta ste | gang du lha mo ro
langs ma dang zhing skyong spu’i byin pa can no //).

56 Vajradaka, 18.33-34.

57 Dakarnava, 50.3.6b, 50.3.9d, 50.3.12c¢, 50.3.43c, 50.3.56d.

58 Amnayamarijart, Skt ms., p. 875, I. 1 (paundravardhane ayatanaviseso yatra camunda devi kumbhah
ksetrapalah /) and Tib. D, 153v7 (pon da ba rdha na ru skye mched kyi bye brag ste | gang du lha mo rgan
byad ma dang zhing skyong bum pa can no [/). As for the abode of the goddess, see also footnote 43.
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D | — Asvattha tree —

E | The greatly powerful one | The greatly powerful one | —
(mahabala) (mahabala)

F | Skull staff (khatvanga) Skull staff (khatvarnga) —

G | — Corpse (mrta) —

(13) Jayanti

Vajradaka®® Dakarnava® Amnayamarijart®!

A | Jayanti Jayanti Jayanti

B | Prasannasya Prasanna Prasannasya

C | Trijata Mahotkata alias Trijata Trijata

D | Multistory building Multistory building Multistory building
(kitagara) (katagara) (katagara)

E | Red flower (raktakusuma) | Blood (rakta) —

F | Vajra chain Vajra chain —_
(vajrasrnkhala) (vajrasrnkhala)

G | — Skeleton (karanka) —

(14) Prsthapura

Vajradaka® Dakarnava® Amnayamarijarr®

A | Prsthapura Prsthapura Prsthapura

B | Vidyunmukhi Vidyunmukht Vidyunmukhit

C | Ghantarava Ghantarava Ghantarava

D | — Udumbara tree —

E | Vulva (yoni)® Vulva (yoni) —

F | Truncheon (danda) and Truncheon (danda) and —
spear (Sakti) spear (Sakti)

G | — Peak (kiita) —

59 Vajradaka, 18.35-36.
60  Dakarnava, 50.3.6¢, 50.3.9d, 50.3.12c, 50.3.30, 50.3.43d, 50.3.57a.

61  Amnayamarijart, Sanskrit ms., p. 875, l. 1-1. 2 (jayantyam kiitagaram yatra prasannasya devi trijatah
ksetrapalah [ [prasannasya em.; prasanna Skt ms.]) and Tib. D, 153v7 (rgyal ba can du khang pa brtsegs
pa ste [ gang du lha mo bzhin ras dang ba dang zhing skyong ral pa gsum pa’o [/).

62 Vajradaka, 18.37-38.

63 Dakarnava, 50.3.6¢, 50.3.10a, 50.3.12d, 50.3.31, 50.3.44a, 50.3.57b.

64 Amnayamarijari, Skt ms., p. 875, 1. 2 (prsthapure dyatanaviseso yatra vidyunmukhi devi ghantaravah
ksetrapalah /) and Tib. D, 153v7-154r1 (rgyab kyi grong du a ya ta na’i bye brag ste | gang du lha mo
glog gi zhal can dang zhing skyong dril bu’i sgra can no [[). As for the abode of the goddess, see footnote
43.

65 I have changed karalayonisambhava to karala yonisambhava (Vajradaka, 18.37b).
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Vajradaka®® Dakarnava® Amnayamaiijart®
A | Sopara Sopara Supara
B | Agnivaktra® Agnivaktra Agnivaktra
C | Bhayanaka” Bhayanaka alias Mahadeva
Mahadeva
D | Salmalr tree Salmalr tree Salmalr tree
E | — Vira —
F | Knife (kattara)” Knife (kattarika) —
G | — Ghost (pareta) —
(16) Caritra
Vajradaka™ Dakarnava™ Amnayamaiijart™
A | Caritra Caritra (Caritra)
B | Karafijavasini Karafijavasint alias Karafjavasini
Mahaghanta
C | Mahabala” Mahabala Mahaghanta
D | Karaiija tree Karaiija tree Karaiija tree
E | Spear (Sakti)’ Spear (Sakti) —
F | Spear (Sakti) Spear (Sakti) —
G |— Karaiija tree —

66 Vajradaka, 18.39-40.

67  Dakarnava, 50.3.6d, 50.3.10a, 50.3.12d, 50.3.32, 50.3.44a, 50.3.57c.

68  Amnayamarijari, Skt ms., p. 875, L. 2-1. 3 (supare Salmalt yatragnivaktra devi mahddevah ksetrapalah /)
and Tib. D, 154r1 (su pa ra ru shing shal ma It ste | gang du lha mo me’i kha dang zhing skyong lha chen
po’o []).

69 It is also possible to read the text as saying that her name is PiSitasana (pisitasana samakhyata,
Dakarnava the phrase pisitasana is a description of how the female deity stands (“[she] stands on the
flesh [of a dead man], not her name.

70 Or the name of the local protector is not mentioned. (If that is so, the word bhayanaka is a description
of a nature of the local protector, not his name) (Vajradaka, 18.40d).

71 T have changed kattarikarasobhita to kattarakarasobhita (Vajradaka, 18.39b).

72 Vajradaka, 18.41-42.

73 Dakarnava, 50.3.6d, 50.3.10b, 50.3.12d, 50.3.33, 50.3.44b, 50.3.57d.

74 Amnayamarijari, Skt ms., p. 873, 1. 1 (karafijastha karaiijavasini devi mahdaghantah ksetrapalah /
[karafijastha om. Skt ms.]) and Tib. D, 153v2 (ka ra nydza la gnas pa’i lha mo ka ra nydza la gnas pa mo
dang zhing skyong dril bu chen po’o [/). This is a comment on the verse mentioning the holy site Caritra
and its kararija tree in the Samputodbhava [Sugiki 2009: 556 (note 75)].

75 Or Mahaghanta (Vajradaka, 18.42ab).

76 1 have changed karalasaktisambhava to karala saktisambhava (Vajradaka, 18.41b).
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(17) Odyayana or Odyana

Vajradaka, 18.43-44.

Dakarnava, 50.3.7a, 50.3.10b, 50.3.13a, 50.3.34-35b, 50.3.44b, 50.3.58a.

Vajradaka’ Dakarnava™ Amnayamaijart”
A | Odyayana Odyayana (Odyana)
B | Guhya Guhya Guhya
C | Mahanada Mahanada Mahabala
D | Asoka tree ASoka tree ASoka tree
E | Vulva (yoni) Vulva (yoni) —
F | Vajra chain Vajra chain —
(vajrasrikhala) (vajrasrikhala)
G| — Mara —
(18) Jalandhara
Vajradaka® Dakarnava®! Amnayamaiijart®
A | Jalandhara Jalandhara (Jalandhara)
B | Candalint Candalini Candalint
C | Jvalita Jvalita alias Ghorartpa Jvalita (Tib. Skye ba dren
yod pa)
D | Kanaka tree Kanaka tree Kanaka tree
E | Moon (soma) Moon (soma) —
F | Knife (kattarika) Knife (kattarika) —
G | — Corpse (mrta) —
(19) Ksirika
| Vajradaka® | Dakarnava™ | Amnayamanjari®
A ‘ Ksirika ‘ Ksirika ‘ Ksirika

79 Amnayamaiijart, Skt ms., p. 873, 1. 2 (harir haritakitaruh | asokastha guhya devi mahabalah
ksetrapalah /) and Tib. D, 153v3 (ha ri ni a ru ra’i shing ngo // shing mya ngan med la gnas pa’i lha mo
gsang ba ma dang zhing skyong stobs po che’o //). This is a comment on the verse mentioning the holy
site Odyana and its asoka tree in the Samputodbhava [Sugiki 2009: 556 (note 75)].

80  Vajradaka, 18.45-46.

81 Dakarnava, 50.3.7a, 50.3.10c, 50.3.13a, 50.3.35c-36b, 50.3.44¢, 50.3.58b.

82 Amnayamaiijart, Skt ms., p. 873, 1. 2-1. 3 (kanakadrumah suvarnasephalt yatra candalint devt jvalitah
ksetrapalah [ [jvalitah em.; yatnata Skt ms.] ) and Tib. D, 153v3 (gser shing ni gser gyi se pha It la ste |
gang du lha mo gtum mo dang | zhing skyong skye ba ’dren yod pa’o [/). This is a comment on the verse
mentioning the holy site Jalandhara and its kanaka tree in the Samputodbhava [Sugiki 2009: 556 (note
75)].

83 Vajradaka, 18.47-48.

84 Dakarnava, 50.3.7b, 50.3.10c, 50.3.13b, 50.3.36¢-37b, 50.3.44c, 50.3.58c.

85 Amnayamaiijart, Skt ms., p. 875, 1. 3 (ksirike Salavrkso yatra lokamata devi mahameruh ksetrapalah /
[-vrkso em.; vrksa]) and Tib. D, 154r1-r2 ("o ma can du shing shwa la ste | gang la lha mo ’jig rten gyi
ma dang zhing skyong ri rab chen po’o [/).
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B | Lokamatr Lokamatr Lokamatr
C | Mahameru Mahameru alias Mahameru
Urdhvakesa
D | Sala tree Sala tree Sala tree
E | % The greatly powerful one | —
(mahabala)
F | Sword (khadga) Sword (khadga) —
G | ¥ Fire (or Agni) (agni) —
(20) Mayapura

Vajradaka® Dakarnava® Amnayamarnijart™
A | Mayapura Mayapura Mayapura
B | Bhima” Bhima Kamint

(Tib. ’Od 1dan ma)

C | Bhima Bhima alias Mahabala Bhima
D | Bhiita tree Cita tree Sakhota tree
E | The one having a The one having a —

terrifying face terrifying face

(bhimavaktra) (bhimavaktra)
F | Vajra spear (vajrasakti) Vajra spear (vajrasakti) —
G | — Corpse (mrta) —

(21) Amraka, Ambuka, or Ekamraka

| Vajradaka®™ | Dakarnava™ | Amnayamanijart®*
A | Amraka Ambuka Ekamraka
B | Putana Pitana Putana
C | Mahavrata Mahavrata Mahavrata

86 A phrase candanilamahabala (em. candanilamahabalah) is in the verses explaining the site Ksirika in
the Vajradaka (18.47b). It seems that the compilers of the Dakarnava interpreted it as describing the seat
and origin of the goddess in this site.

87  See the above note.

88 Vajradaka, 18.49-50.

89 Dakarnava, 50.3.7b, 50.3.10d, 50.3.13c, 50.3.37¢-38b, 50.3.44d, 50.3.58d.

90  Amnayamarijart, Skt ms., p. 875, 1. 3- p. 876, 1. 1 (mayapure Sakhoto yatra kamint devi bhimah
ksetrapalah [ [$akhoto em.; §ato Skt ms.]) and Tib. D, 15412 (sgyu ma’i grong du sha kho ta ste [ gang lha
mo ’od ldan ma dang [ zhing skyong ’jigs pa can no /).

91 Or Kamint.

92 Vajradaka, 18.51-52.

93 Dakarnava, 50.3.7¢c, 50.3.10d, 50.3.13d, 50.3.38c-39b, 50.3.44d-45a, 50.3.59a.

94 Amnayamarijart, Skt ms., p. 876, l. 1 (ekamrake amro yatra piitana devi mahavratah ksetrapalah /) and
Tib. D, 15412 (a mra gcig par a mra ste | gang du lha mo lus srul ma dang zhing skyong brtul zhugs chen

po’o []).
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D | Daru tree Daru tree Amra tree
E | — Fat (meda) —
F | Plough (/angala) and club | Plough (larngala) and club | —

(gada)” (gada)®®
G | — Lion (simha) —

(22) Rajagrha

Vajradaka®” Dakarnava®® Amnayamarijart®
A | Rajagrha Rajagrha Rajagrha
B | Vipannasa!® Vipannasa!®! Vipannasa

(Tib. Rgud pa ’jigs ma)

C | Mahakarna Mahakarna alias Jhillirava | Jhillirava
D | — Dillaki tree —

E | Great wound (mahdksata) | Great wound-born —
(or human blood,
mahaksataja)

F | Vajra hook (vajrarnkusa) Vajra hook (vajrankusa) —

G | — Wheel (cakra) —
(23) Bhota
‘ Vajradaka'** ‘ Dakarnava'® ‘ Amnayamaiijari'®
A | Bhota Bhota Bhota
B | Sahaja Sahaja alias Bhoga Sahaja
C | Bhoga!'® Sudurjaya Bhoga

95 T have changed langalagayahasta to langalagadahasta (em.) (Vajradaka, 18.51c).

96 Wealth (gaya) is conjectural.

97 Vajradaka, 18.53-54.

98 Dakarnava, 50.3.7c, 50.3.10d, 50.3.13d, 50.3.39¢-40b, 50.3.45a, 50.3.59b.

99 Amnayamarijari, Skt ms., p. 876, 1. 1-1. 2 (rajagrhe ayatanaviseso yatra vipannasa devi jhilliravah
ksetrapalah /) and Tib. D, 15412-13 (rgyal po’i khab tu a ya ta na’i bye brag ste | gang du lha mo rgud pa
‘jigs ma dang zhing skyong dzhil la’i sgra can no // [a ya ta na'i em.; a ya ta na na'i D]). As for the abode
of the goddess, see footnote 43.

100 Or Vipanna. In my edition of the Vajradaka 18 the text is rajagrhe vipanna sa, (“In Rajagrhe she is
Vipanna [‘ruined’],” Vajradaka, 18.53a). However, considering that the Tibetan translation for vipanna
sa is dza na sa and the Amnayamaiijari’s reading of Vipannasa, there is a possibility that her name is
Vipannasa (“ruined seat”). There is also a possibility of Vipannasa (“eating the ruined”) as in the
Amnayamarijar.

101 There is also a possibility of Vipanna or Vipannasa as in the Amnayamanjari.

102 Vajradaka, 18.55-56.

103 Dakarnava, 50.3.7d, 50.3.11a, 50.3.14a, 50.3.40c-41b, 50.3.45b, 50.3.59c.

104 Amnayamaiijart, Skt ms., p. 876, 1. 2 (bhote Sailakiitam yatra sahaja devi bhogah ksetrapalah | [sahaja
em.; sahaja Skt ms.]) and Tib. D, 15413 (bod du brag brtsigs pa ste | gang du lha mo lhan cig skyes ma
dang zhing skyong longs spyod can no //).

105 Or Sudurjaya.
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D | Peak of a mountain Peak of a mountain Peak of a mountain
(Sailakita) (Sailakita) (Sailakiita)

E | Vulva (yoni) Flower (kusuma) —

F | Makara ensign Makara ensign —
(makaradhvaja) (makaradhvaja)

G | — Ghost (preta) —

(24) Malava

Vajradaka'® Dakarnava'’ Amnayamarnijart'®

A | Malava Malava Malava

B | Seka Seka Seka

C | Pumsasvara Pumses§vara PumseS§vara

D | Madhu tree Madhu tree Madhu tree

E | — Vulva (yoni) —

F | Hammer (mudgara) Hammer (mudgara) —

G | — Corpse (mrta) —

6. The Significance of the Discourse on Holy Sites in the Dakarnava
50-3

As I mentioned earlier, the Vajradaka 18 and the Dakarnava 50-3 have many passages in com-
mon. However, an important difference can also be found between them. The Vajradaka
teaches only the external forms and practices (viz., pilgrimage) of the twenty-four holy sites.
(Abhayakaragupta’s Amnayamarijari also mentions only the external aspect of the sites.) How-
ever, the Dakarnava preaches both the external and internal aspects of the sites.!® The
Dakarnava (50.3.60-65b) teaches the psychosomatic yoga of chakra, channel, and bodily
fluid''? as the internal practice of the twenty-four sites. The following is a passage from the
Vajradaka (18.59-60):!!!

106 Vajradaka, 18.57-58.

107 Dakarnava, 50.3.8a, 50.3.11a, 50.3.14a, 50.3.41c-42b, 50.3.45b, 50.3.59d.

108 Amnayamaiijart, Skt ms., p. 876, 1. 2 (malave madhuvrkso yatra seka devi pumsesvarah ksetrapalah /)
and Tib. D, 15413 (ma la wa ru shing ma dhu ste | gang du lha mo dbang bskur ma dang zhing skyong
skyes bu dbang phyug go //).

109 Concerning the Saiva scriptures, the Kubjikamatatantra lays out only the external aspect of the
twenty-four sites, but they are internalized in the Devyayamala. See note 8 of the present paper.

110 The yoga of chakra and channel is often called “hathayoga” in Saiva and Buddhist traditions. But the
word “hathayoga” is not used in the teaching in the Dakarnava that we are examining,

11 Vajradaka, Skt ed., 18.59-60 — esu ksetresu ya kanya viranam siddhidayika / melapakam kurvanti
ratrau paryatane sada // dadati vipulam siddhim khecaresu sudurlabham / sidhyante sarvakarmani
sadhakasya na samsayah // These verses are quoted with the name of Vajradaka in Abhayakaragupta’s
Amnayamaiijart (Skt ms., p. 876, 1. 3-p. 877,1. 1).
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Girls who are in these sites (viz., the twenty-four sites) give the accomplishment (siddhi)
to heroes (viz., practitioners). They (viz., the girls) always perform the [tantric] meeting at
night when wandering. They give the great accomplishment of going in the sky [that is]

hard to attain. All practices of the practitioner are accomplished. There is no doubt.

The passage quoted above explains the external aspect of the twenty-four sites: A practitioner
visits the twenty-four geographical sites to attend the tantric meeting with girls in those sites.
This passage is altered in the Dakarnava (50.3.60-65b) as follows:

The accomplishment would be thus in the sites through the practice [depending] on
Kankala. [The meaning of the letter Kan —] Pleasure (viz., gnosis semen) perceived in the
skull (karanka) (viz., in the chakra in the head) [flows down in the body and] is grown to
[the shape of] the roots of a bulb. He sees the gnosis semen spread to all of the junctures
[of channels in the body]. [The meaning of the letter Ka —] A speech is present in the
belly (kabandha) (viz., the letter AM on the chakra in the navel region). It consumes [gno-
sis in the form] of the bodily fluid (viz., gnosis semen). By means of that, he can perceive
all pleasure[s] of the sensory faculties from the abode of the sky. [The meaing of the letter
A —] [That is so] if [he] does not discern any [figures] of heroes and yoginis in them (asu)
at all. The illusion of the world is of the nature of that [pleasure]. He should see [the plea-
sure do] creation and destruction [of the illusionary world]. [The meaning of the letter La
—] Immortal nectars go and come in all of [those] hanging (lambikanam, viz., channels).
When [the immortal nectars] are flowing, the yoginis (viz., channels) born in their sites
glitter. Offering to those [sites] is great. One should carry out external, internal, and secret
[offerings]. All practices are accomplished. [One] breaks down a mountain of ignorance.

This passage explains the meanings of the letters kan, ka, a, and la (viz., the syllables that con-
stitute “Kankala”). These letters represent the yogic process of bodily fluids flowing from the
head through channels in the practitioner’s body. In this system, the pilgrimage and meeting
with girls taught in the Vajradaka is internalized as the yogic meditation on chakras, channels,
and fluids in the body.'!?

However, the Dakarnava does not explain explicitly which bodily areas (such as the head,
top of the head, and right ear) are equated with the external twenty-four holy sites.!'* Although
the text suggests that channels are the internal forms of the females in the twenty-four sites, it
does not articulate which channel is equivalent to each female. In other words, although the
Dakarnava explains the outline of the psychosomatic yoga as an internal form of the practice of

112 See also the Dakarnava 50.3.4cd.

113 The Saiva Tantraloka explicitly explains which bodily regions are equivalent to the twent-four sites.
For example, Attahasa is the tuft of the head; Caritra is the cranial fontanelle; Kaulagiri is the ears. See
also footnote 9 of the present paper.
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twenty-four holy sites, it does not give enough details of how the elements that constitute a
practitioner’s body correspond to the elements that constitute the external twenty-four holy
sites.

In my papers in 2007 and 2009, I argued that no qualitative difference could be detected
between the ideas on holy sites found in the Vajradaka and those in the Dakarnava.''* It should
be improved as follows: The Dakarnava (50.3.60-65b) internalizes the external practice of holy
sites taught in the Vajradaka without teaching its details enought.

7. A Critical Edition and an English Translation of the Sanskrit
Dakarnava 50-3 with a Text of its Tibetan Translation

atha kankalayogena deSe dese svayonijah /'
jiianayukta vijaniyad yoginir viranayakih //1//''°

/ de nas keng rus kyi sbyor bas // yul yul rang gi skye gnas skyes /

/ rnal 'byor ma dang dpa' gtso mo // ye shes Idan pas shes par bya //

Now, one should discern in every site yoginis, [who were] born in their birthplaces,!'” [who
are] joined with gnosis, and [who are] female guides of heroes (vira),"? in terms of the practice
of Kankala (“skeleton”).

attahase raja devi nayaki sarvayogini /'’
tasmin sthane sthita devi mahaghanta kadambadrume //2/
tasya devi sada virah ksetrapalo mahananah /**'

120

114 Sugiki (2009: 538-539): “In the Bauddha (Samvara) tradition, a similar system (as found in the
Vajradaka: 1 supplied) can be found in the Dakarnava and the Amnayamafijart, two works composed
after the compilation of the Vajradakatantra. Indeed the compilers of these two works attempted to elab-
orate on the list found in the Vajradakatantra. However, no qualitative development can be detected.”
See also Sugiki (2007: 108-109).

115 kankala- | MABC (keng rus kyi Tib); kankara D. ¢ -yonijah | em. (skye gnas skyes Tib); yonijam M;
yonijam ABCD.

116 -yukta ]| MABD (Idan pas Tib); yukto C. ¢ vijaniyad ] MACD (shes par bya Tib); vijaniya B. ¢
yoginir ] em. (rnal 'byor ma Tib); yogini MApcCD; yogi Aac; yogini B. ¢ -nayakih ] em. (gtso mo Tib);
nayika MD; nayaka AB; nayaki C.

117 According to the Vohita (D, 274v7-r1), the phrase “born in their places” means that the yoginis were
both externally and internally born in their birthplaces such as the pitha and upapitha.

118 According to the Vohita (D, 275r1-12), female guides of heroes, who are yoginis, are externally self-
empowered with the physical forms showing the gestures in every site, and “internally channel and
bodily constituent are present as tree and local protector [respectively]” (nang gi bdag nyid rtsa dang
khams shing dang zhing skyong du gnas so //). It is not clear what “tree” here means. Trees, which are
internally channels, may signify the abodes of the yoginis in the sites. However, not all abodes of the
yoginis are trees, and generally channels are equivalent to yoginis, not trees.

119 raja ]| MABD (rdul Tib); ca ja C.

120 tasmin | MpcABCD (de yi Tib); taski Mac.
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kankalasukhamaya sa sambhavati mahatmanam //3//'*

mudranam tesu kankalam odyanarandhrato gatam /'*
svadhatutthitavijianam sarvadeSagatam kramat //4//'**

/ a ttar dgod par rdul Iha mo /!**/ rnal 'byor ma ni kun gyi gtso /

/ de yi gnas su gnas lha mo // ka dam shing la dril chen ma //

/ Tha mo de yi rtag pa 'o // zhing skyong zhal chen po yin no /

/ keng rus bde ba'i sgyu ma yin /'?°/ bdag nyid che las de 'byung 'gyur //'?’
/ de Tnams keng rus kyis rgyas btab // o dyan bu ga las steng son /!%8

/ rang khams las bzhengs rnam par shes // rim gyis yul thams cad du 'gro //

(1) In Attahasa, [there is] a female deity [born of] the menstrual blood.'?® [She is] a female
guide, a yogini of all.!* The female deity residing in that place is Mahaghanta (“great bell”),
[dwelling] in a kadamba tree. [She is] always the goddess of that [place]. The hero is the local
protector [deity] Mahanana (“big face”). The illusion of the pleasure of Kankala — it occurs [in
meditation] in [the physical bodies of] ones who are greatly wise.!*! Sealing of Karkala is in
them. [It] goes from the opening of Oc_lya’lna.132 Consciousness, [which] has arisen in [the form

of] one's bodily fluid, travels to all places in order.!*

121 sada virah ] em.; sada devi Mac; sada vira Mpc; sadevira ABD; sadevi ca C; rtag pa'o Tib. ¢ -palo ]
MACD (skyong Tib); pala B.

122 kankala- ]| MABD (keng rus Tib); kamkara C. ¢ sa ] MD (de Tib); sa ABC. ¢ sambhavati ] em. ('byung
'gyur Tib); sambhavanti MAB; sambhavanti CD.

123 tesu ] MpcABCD (de rnams Tib); tesu vijiieya Mac. ¢ odyana- ] corr. (o dyan Tib); odyana MABCD.
¢ -randhrato gatam ] em.; randhratodgatam M; randhratongatam ABD; randhratodgatam C; bu ga las
steng song Tib.

124 _tatthita- | MABD (las bzhengs Tib); tusthita C. ¢ -desa- | MACD (yul Tib); sa B.

125 attar | D; at tar P.

126 sgyu ma yin | D; sgyu ma'i P.

127 de ] P; nges D.

128 o dyan ] D; o rgyan P.

129 The words raja devi can be translated as “a goddess on her period.” I have followed the Vohita's inter-
pretation that raja expresses her origin (rdul gyi lha mo zhes bya ba ni rdul las skyes pas na rdul gyi lha
mo ste ...: D, 27512-13), i.e., rajoja devr.

130 The Vohita (D, 27513) reads this line as “[She] is a female guide of all yogini[s].”

131 According to the Vohita (D, 275r4), verses 3c-4 explain the internal form of the pair deities in
Attahasa.

132 In the most popular system of the twenty-four sites (such as Pulliramalaya), the site Odyana is inter-
nally the right ear. However, the Vohita (D, 2751r6) appears to interpret that it is forehead: “[It] comes to
the forehead through the left side (viz., the left channel) from the navel and leans on the [forehead]” (rte
ba’i steng ngos g-yon pa nas dpral bar "ongs nas der brten no).

133 Verse 4cd explains the bodily fluids' rotation in one's body: The bodily fluid represents the conscious-
ness, and the bodily regions are equivalent to the external twenty-four sites. The bodily fluids flow to
the twenty-four bodily regions in order like a practitioner pilgrimages from one site to another in order.
Neither the Dakarnava or the Vohita clarifies where the twenty-four bodily regions are. According to the
Vohita (D, 27517), a practitioner visualizes both the twenty-four bodily regions in this system and the
twenty-four bodily regions in the other system of the twenty-four sites (such as Pulliramalaya) (yul pu
llira la sogs pa dang a tta ha sa la sogs par [...]).
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kollagirivarunyam ca devikotavirajake /'**
erunyam tatah pure tu elapure kasmirake //5/
marunagare tatha ca pundravardhanaksetrake /'*°
jayantyam prsthapure tu sopare caritre tatha //6//"’
odyayane jalandhare ksirike tu mayapure /"
ambuke rajagrhe ca bhotavisaye hi tatha //7//"**
malave pulliradye tu caturvim§atipithake /'*

135

/ ko 1la'i ri dang ba ru nya // de bi ko ta bi ra dza kam /'*!

/ e ru nya dang de nas grong // e la'i grong dang kha che dang //'*?
/ ma ru'i grong dang de bzhin du // pu ndra ba rdha na yi zhing /4’

/ dza ya nti dang pr stha'i grong /***/ sau pa re dang spyod de bzhin //
/ o dyan dang ni 'bar ba 'dzin /'**/ kse re ke dang sgyu ma'i grong /

/ am bu ke dang rgyal po'i khab /'*®/ bod kyi yul dang de bzhin du //

/ ma la ba dang pu lir sogs /'*’/ nyi shu rtsa bzhi'i gnas yin no /

[Female deities reside] in (2) Kollagiri (also called Kolagiri) and (3) Varuni, in (4) Devikota
and (5) Viraja (also called Viraja), in (6) Erunit (also called Eranya), then in (7) Pura, in (8)
Elapura, in (9) KaSmira, likewise in (10) Maru and (11) Nagara, in (12) the site [named]
Pundravardhana, in (13) Jayanti, in (14) Prsthapura, in (15) Sopara, likewise in (16) Caritra, in
(17) Odyayana, in (18) Jalandhara, in (19) Ksirika, in (20) Mayapura, in (21) Ambuka, in (22)

134 -virajake | em.; virajakam M; virafijakam AB; viramjakam C; bi ra dza kam Tib. In this context, the
locative form is better. See also kasmirake and -ksetrake in 5d and 6b (both locative).

135 erunyam ] em. (e ru nya Tib); airunya MABC; erunya D. There is also a possibility of airunyam as
MABC suggest because its name is Airudi in the Kubjikamatatantra (see footnote 9 of the present
paper.) ¢ tatah pure | em. (de nas grong Tib); tatapure MABCD. cf tatah pure Vajradaka (18.23a). ¢
kaSmirake | corr. (kha che Tib); kasmirake MABD; kasmirake C.

136 The verse no. 6 is written after the line no. 7cd in C. ¢ pundra- | MABD (pu ndra Tib); purnna C.

137 The verse no. 6 is written after the line no. 7cd in C. ¢ jayantyam | Mpc (dza ya nti Tib); jayamntya
Mac; jayamtya AB; jayantya C; jamyamtya D. ¢ sopare | MAB (sau pa re Tib); sopale CD. ¢ caritre ]
MD (spyod Tib); carite ABC.

138 odyayane ] corr. (o dyan Tib); om odyayane M; odyayane ABCD. ¢ jalandhare ] MABD ('bar ba 'dzin
Tib); jagandhare C. ¢ ksirike ] MABD (kse re ke Tib); ksirika ; ksirike C.

139 ambuke ] MACD (am bu ke Tib); asbuke B. ¢ bhotavisaye | M (bod kyi yul Tib); bhodavisaya AB;
bhodavisaye ; bhogavisaya C; bhodavisaye D. ¢ hi ] em.; bhis MABCD; dang Tib.

140 malave ]| MABC (ma la ba Tib); marave D. ¢ pulliradye ] M (pu lir sogs Tib); pulliradya AB;
pulliradyam D; pullimaradya C.

141 de bi ko ta ] D; de bi ko tta P. ¢ bi ra dza kam ] D; pi ra dza kam P.

142 ela'i] D;aila'1P.

143 pu ndra ba rdha na ] em.; pu nda ba dha na D; bun da ba dha na P.

144 dza yanti ] D; dza yan ti P. O pr stha'i ] em.; pr sta'i D.

145 o dyan | D; u rgyan P.

146 am bu ke ] corr.; am bu ke D; am pu ke P.

147 mala ba ] D; mala be P.
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Rajagrha, likewise in (23) the region [named] Bhota, and in (24) Malava, as well as in the
twenty-four holy sites such as Pulliramalaya.'*
parvatagratalavrksam vatamrakaficanam tatha //8//'*
jativrksaparakrama parvatagre samasrita /"
mahasthalavetragarte asvatthakttagarakam //9//"'
udumbara$almali tu karanjasokam asrita /'
kanakavrksasalam tu cutadaru ca dillaki //10//"
Sailakttamadhuvrkse tu ca samasrita pura /***

/ ri yi rtse dang ta la'i shing /*>%/ ba ta a mra gser de bzhin //

/ ral pa'i shing dang gzhan gnon dang // ri yi rtse mor yang dag rten /

/ thang chen po dang rtsa khung dang // a shwad tha dang khang pa brtsegs //!*°
/ u dum ba ra shal ma li /**’/ ka ra nydza mya ngan med la brten /'8

/ gser shing dang ni sa la dang // tsu ta dha tu dil la ki //

/ brag brtsegs pa dang sbrang rtsi'i shing // sngon du yang dag brten pa 'o /!>

[In Kollagiri and Varuni, the residences of the female deities are respectively] (2) the summit
of a mountain and (3) a tala tree. Likewise, [in Devikota, Viraja, and Eruni, the residences of
the female deities are respectively] (4) a vata tree, (5) an amra tree, and (6) a kaficana tree. (7)
[In Pura, the female deity] is powerful [dwelling] in a jati tree (white fig tree). [(8) No descrip-
tion of the residence of the female deity in Elapura.] (9) [In Kasmira, the female deity] dwells
on the summit of a mountain. [In Maru and Nagara, the female deities respectively dwell] (10)

in a great desert and (11) in a vetra cave (cave of reeds). [In Pundravardhana and Jayanti, the

148 According to the Vohita (275v1), verses 5-8b describ the sites (gnas).

149 parvatagra- | MABD (ri yi rtse Tib); parvvatagre C. ¢ -tala- | MABC (ta la'i Tib); tara D. ¢ vatamra-
] em. (ba ta a mra Tib); vatambra M; vatabra A; gatabra B; vatampra C; vatambra D. c¢f vata- and amra-
Vajradaka (18.18b and 20b). ¢ -kaficanam ] em. (gser Tib); kaficanas MABD; kramcanam C.

150 jati- | MA (ral pa'i Tib); kati BD; kaki C. ¢ parvatagre ] C (ri yi rtse mor Tib); parvvatagra MD;
parvatagra AB.

151 -gthala- ] em. (thang Tib); sthali MABC. ¢ -vetragarte ] em. (rtsa khung Tib); vetragarbhe MABC. cf.
vetragarta- Vajradaka (18.32b). ¢ a$vattha- | MC (a shwad tha Tib); asvattha AB.

152 ydumbara- | em. (u dum ba ra Tib); uddura M; odumbara ACD; udumbala B. ¢ -§almali | MABD (shal
ma li Tib); -§atmali C. ¢ -Sokam | AD (mya ngan med Tib); sokam M; §okram B; Sekam C. ¢ asrita ]
MABD (brten Tib); asritah C.

153 -salam | MAB (sa la Tib); saram D; saran C. ¢ -daru- | em.; dharu MABCD; dha tu Tib. ¢f daru
Vajradaka (18.52a). ¢ ca ] MCD; can B.

154 Gaila- ] corr. (brag Tib); saila MABCD. ¢ -vrkse tu | em. (shing Tib); vrksesu MCD; vrksasu AB. ¢
pura ] em (sngon du Tib); purat MACD; yurat B.

155 riyi] D;ri'i P.

156 a shwad tha | D; a shad tha P. ¢ khang pa brtsegs | D; khang pa rtsigs P.

157 udum bara | P; u dum bara D.

158 ka ranydza ]| D; ka ran dza P. ¢ brten | D; rten P.

159 brten pa | D; rten pa P.
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residences of the female deities are respectively] (12) an a$vattha tree and (13) a multistory
building. [In Prsthapura and Sopara, the residences of the female deities are respectively] (14)
an udumbara tree and (15) a $§almalt tree. [In Caritra and Odyayana, the female deities respec-
tively] dwell in (16) a karafija tree and (17) an aSoka tree. [In Jalandhara and Ksirika, the
residences of the female deities are respectively] (18) a kanaka tree and (19) a sala tree. [In
Mayapura and Ambuka, the residences of the female deities are respectively] (20) a mango
(cuta) tree and (21) a daru tree. (22) [In Rajagrha, the residence of the female deity is] a dillak1
tree. [In Bhota and Malava, the female deities respectively] have been hitherto resident (23) on

the peak of a mountain and (24) in a madhu tree.'®

rajoyoni-ucchusmangam mahabalayogalayam //11//''
kapalam rajahpracanda yonivira ucchusmangam /'
mahabale rakta tatha yonivirasaktibhava //12//'®
yonisomasambhava tu mahabalakulodbhava /***
bhimavaktrodbhava caiva medamahaksatajaka //13//'°
kusumayonibhyam tatha punar eva padam smrtam /'
esu kulodbhava devi sahajartpikanyaka //14//'’

/ rdul gyi skye gnas chol pa'i lus /'%/ stobs chen dang ni rnal 'byor gnas //

/ thod pa las dang rdul rab gtum // skye gnas dpa' bo chol pa'i lus /'%

/ stobs chen rnams dang khrag de bzhin // dpa' bo'i skye gnas nus las byung //!7°
/ skye gnas zla ba las byung dang // stobs chen rigs las byung ba dang /

/ 'jigs byed khrag las byung de bzhin // tshil dang g-yul ngo che las skyes //

/ me tog skye gnas gnyis de bzhin /'”!/ slar yang de nyid tshig dran bya /

/'di rnams rigs las byung lha mo // lhan cig skyes gzugs bu mo yin //

160 According to the Vohita (D, 275v1-v2), verses 8c-11b describe the abode (brten) of the female deities.

161 rajo- ] em. (rdul gyi Tib); raja MABD; vaja C. ¢ -ucchusmangam ] MAC (chol pa'i lus Tib);
ucchusmanga BD. ¢ -yogalayam | MABD (rnal 'byor gnas Tib); om. C.

162 This line is omitted in C. ¢ kapalam ] MABD; thod pa las Tib. ¢ rajah- ] em. (rdul Tib); raja MABCD.
¢ ucchusmangam ] MC (chol pa'i lus Tib); ucchusmanga AB; ucchusmamga D.

163 mahabale ] MABD; om. C; stobs chen rnams Tib. ¢ -bhava ] MABD (las byung Tib); bhavah C.

164 mahabala- | C (stobs chen Tib); mahabala MABD.

165 -ksatajaka ] em.; ksataka Mac; ksatajakam Mpc; ksatajakam ABD; ksatejakam C; g-yul ngo and las
skyes Tib.

166 -yonibhyam ] MABD (skye gnas gnyis Tib); yonim ca tabhyam C. ¢ eva | MABCD; de nyid Tib. ¢
padam ] em. (tshig Tib); pada MABCD.

167 esu ] MAB ('di rnams Tib); e D; esa C. ¢ kulo- ] MABC (rigs Tib); kuro D. ¢ -riipi- ] D (gzugs Tib);
rupt MAC; rupa B. ¢ -kanyaka ] AC (bu mo Tib); kanyakam M; kanyakam BD.

168 chol pa'i ] D; tshol ba'i P.

169 chol pa'i ] D; tshol ba'i P.

170 gkye gnas ] D; skyes gnas P.

171 gkye gnas ] D; skyes gnas P.
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[The origins of the female deities are taught:] (2) A menstruating vulva and (3) a body limb of
Ucchusma. (4) A greatly powerful one and (5) a hall of yoga. (6) A skull. (7) Menstrual blood
and (8) [the goddess] Pracanda (“a violent female”). (9) A vulva and (10) a hero. (11) A body
limb of Ucchusma. (12) [The female deity is originated] in a greatly powerful one. Likewise,
(13) [the female deity is born] of blood. [The three female deities are respectively] born of (14)
a vulva, (15) a hero, and (16) a spear. [The two female deities are respectively] born of (17) a
vulva and (18) the moon. (19) [The female deity] is born in the lineage of a greatly powerful
one. (20) [The female deity is] born of the one having a terrifying face. [The two female deities
are born] of (21) fat and (22) the great wound-born (viz., human blood), [respectively]. Like-
wise, [the two female deities are respectively born] of (23) a flower and (24) a vulva. Moreover,
the origins (pada) [of the female deities] are [thus] taught. Born of lineages regarding these,

the female deities are girls having the nature of the innate (sahaja).'”

mahalaksmy agnimukhi ca ksetrapalo varananah /'
agnimukha iti khyatah kankalasukhavedakah //15//'
tasya cyavanagrahana yogini dvayakam sphuret /'™
tena samputayogena viradvayasamasrita //16//'"°
sattvesu hitahetvarthi sthitas ca vajramandale /"7’
samcaragatiripena jayate sarvadesakah //17//'"®

/ dpal chen mo dang me yi kha // zhing skyong mchog gi zhal can te /
/ me yi gdong can zhes grags pa // keng rus bde ba rig pa po'o //

/ de yi 'pho ba 'dzin pa ni /'7°/ rnal 'byor ma gnyis spro bar byed /

/ de yis de 'dod sbyor ba yis // dpa' bo gnyis med yang dag brten //'%
/ sems can rnams la phan don du // rdo rje'i dkyil 'khor du gnas te /

/ kun tu spyod pa'i bgrod gzugs kyis // yul thams cad du 'gro ba yin //

172 According to the Vohita (D, 275v2), verses 11c-14 describe khams kyi rigs las skyes pa, which I read
as the female deities' “being born of the lineage of the bodily constituent,” that is to say, the female dei-
ties' origins (which are bodily constituents such as a menstruating vulva).

173 -laksmy agni- ] C (dpal and me Tib); laksm1 'gni MD; laksmi agni AB.

174 -mukha iti ] em. (gdong can Tib); mukham iti MABCDpc; mukhatimi Dac. ¢ khyatah ]| MACD (grags
pa Tib); khyata B. ¢ kankala- ]| MABC (keng rus Tib); kamkara D. ¢ -vedakah | M (rig pa po Tib);
vedakam ABCD.

175 -grahana | em. ('dzin pa Tib); grahano MABCD. ¢ sphuret | M (spro bar byed Tib); sphuret ABD;
spharet C.

176 samputa- | MABCD; de 'dod Tib. ¢ -yogena ] em. (sbyor ba yis Tib); yogesu MABCD. ¢ viradvaya- ]
MABD (dpa' bo gnyis med Tib); om. C. ¢ -samasrita ]| MAB (yang dag brten Tib); samasritam D; om. C.

177 This line is omitted in C. ¢ -hetvarthi ]| MABD; don du Tib. ¢ sthita$ ] em. (gnas Tib); sthita MABCD.

178 samcaragati- | MABD (kun tu spyod pa'i bgrod Tib); om. C. ¢ -riipena | M (gzugs kyis Tib); riipesu
ABD; om. C. ¢ -de§akah | MACD (yul Tib); desaka B.

179 de yi ] D; de'i P.

180 brten D; rten P.
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(2) [In Kollagiri, the female deity is] Mahalaksmi (“very good fortune”) [by name], [whose]
face is like fire. The local protector has a nice face, is called Agnimukha (“fire face”), and
instructs the pleasure of Kankala. Gaining his movement, the yogini can shine in two ways.
Through union with him, [she] stays in the state of unity with the hero. Desiring to be the cause
for benefitting sentient beings, [he] resides on the adamantine mandala. He appears as [the one

moving to] all the places in the form of a wanderer.

lanke$vari cordhvakesi ksetrapalo mahotkatah /'
urdhvakesa iti khyatah kankalasukhahetukah //18//'%
Sesam purvokta vijiieyam viSesam varayogini /'*

/ lang dbang phyug ma gyen brdzes skra // zhing skyong gtsigs pa chen po ste /
/ gyen brdzes skra shes bshad pa ni // keng rus bde ba'i rgyu can te //
/ rnal 'byor ma mchog khyad par ni // lhag ma sngon gsungs bzhin shes bya /

(3) [In Varuni, the female deity is] LankeSvart (“lordess in Lanka), [whose] hair stands erect.

The local protector is very haughty, named Urdhvake$a (“hair standing erect”), and is effected

by the pleasure of Kankala. Other [peculiarities] are to be known as [identical with those]

explained earlier. [There are] the surpassing [bodily fluid] and the excellent yogin.
karnamoti ca raudra tu ksetrapalo mahadehah //19//"**

hetukah parame$varo maharaudrah athapi va /'*

kankalasukhastinyena vijieyam paramam padam //20//'%

/ rna ba gcus dang drag mo ste // zhing skyong ba ni lus chen no //

/ de nas yang na rgyu can dang // mchog dbang phyug ma drag chen po /

/ keng rus bde ba'i stong pa yis // go ‘phang mchog tu shes par bya //

(4) [In Devikota, the female deity is] Karnamoti, [who is] violent. The local protector has a big
body, is Hetuka, is an excellent lord, and, moreover, is very violent. The highest state is to be

181 lanke$vari | MAC (lang dbang phyug ma Tib); lankrasveri B; lamkesvari D.

182 grdhva- | MBC (gyen Tib); urddha AD. ¢ -kesa ]| MACD (skra Tib); koSo B. ¢ kankala- ] MABC (keng
rus Tib); kamkara D. ¢ -hetukah ] em. (rgyu can Tib); hetukam M; hetukam ABCD.

183 gesam ] C (lhag ma Tib); Sesa MABD. ¢ purvokta (m.c. for purvoktam) | MABCD (sngon gsungs
bzhin Tib).

184 mahadehah ] Mpc (lus chen Tib); ma Mac; mahodahah ABC; mahadaha D.

185 paramesvaro | em.; parame§vara MABCD; mchog dbang phyug ma Tib. ¢ -raudrah ] corr. (drag Tib);
raudra MABD; raudram C.

186 kankala- ]| MABC (keng rus Tib); kamkara D. ¢ -sukha- | MD (bde ba'i Tib); mukha ABC. ¢
-§unyena | em. (stong pa yis Tib); Sunyesu MACD; Sunyesu B. ¢ vijiieyam | em. (shes par bya Tib);
vijiieya MABC; vijhaya D.
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understood through the pleasure of Kankala [that is] empty.

saumyaripa canala ca ksetrapalo 'ttahasakah /'’
mahanado 'pi vijiieyah anala$ ca maharddhikah //21//'%
kankalacandalini tu jvalamadhye mahasukham /'*

/ zhi ba'i gzugs dang me dang ni // zhing skyong a ttar dgod pa 'o /
/ me dang 'khrul chen dag dang ni /'*°/ sgra chen por yang shes par bya //
/ keng rus Kyi ni gtum mo ni // 'bar ba'i dbus su bde ba che /

(5) [In Viraja, the female deity is] Anala (“fire”), [who] looks friendly. The local protector
laughs loud and should even be known as [one with] loud voice. [He is] Anala (“fire”) and has
great supernatural power. However, [internally they are] Kankala and Candali (viz., a bodily

fluid and an inner fire). The great pleasure is in the middle of the fire.

agnimukhi mahavirya ksetrapalo ghantaravah //22//
mahavirya iti khyatah kankalasukhasambhavah /"'

/ me yi gdong dang brtson chen ma // zhing skyong ba ni dril bu'i sgra //
/ brtson 'grus chen mo zhes grags pa // keng rus bde ba'i 'byung gnas yin /

(6) [In Eruni, the female deity is] Agnimukhi (“fire face”), [who is] greatly vigorous. The local
protector is Ghantarava (“bell's sound”), called Mahavirya (“great vigor”), [who is] originated

in the pleasure of Kankala.

pingalakhya bhisanaksi ksetrapalo mahajanghakah //23//"
mahabhayalocano va kankalasukhapturakah /'

/ dmar ser grags dang 'jigs mig ma // zhing skyong byin pa chen po ste //'**

187 saumya- | em. (zhi ba'i Tib); saukhya MAB; sauksa C; sausya D. c¢f saumya- Vajradaka (18.19c). ¢
canala ]| MAB (me dang Tib); vanara CD. ¢ -palo 'ttha- ] em. (skyong a ttar Tib); palatta MABCD. ¢
-hasakah ] em. (dgod pa Tib); hasakam M; hasakam ABCD.

188 vijiieyah ] em. (shes par bya Tib); vijieya MABCD. ¢ anala$ ] em. (me Tib); anala M; anula ABC;
anura D.

189 kankala ] MD (keng rus kyi Tib); kamkalam ABC. ¢ -candalint ] MABC (gtum mo Tib); candarini D.

190 khrul ] D; "phrul P.

191 mahavirya ] em.; mahavirya M; mahaviryya ABCD; brtson 'grus chen mo Tib. ¢ khyatah ] MACD
(grags pa Tib); khyata B. ¢ kankala- ] MBC (keng rus Tib); kamkara D.

192 pingala- | MpcABCD (dmar ser Tib); pingali Mac. ¢ ksetra- ] MACD (zhing Tib); ksapra B.

193 mahabhayalocano | MABCD; 'jigs byed ma dang spyan ma Tib. ¢ kankala- ]| MABC (keng rus Tib);
kamkalam D. ¢ -sukha- ]| MABD (bde ba'i Tib); mukha C. ¢ -purakah ] M (‘gengs byed pa Tib);
purakam ABCD.
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/ 'jigs byed ma dang spyan ma 'am // keng rus bde ba'i 'gengs byed pa'o /'

(7) [In Pura, the female deity is] Pingala (“yellow”) by name, [whose] eyes are frightening. The
local protector is Mahajangha (“big shank™), or Mahabhayalocana (‘“‘greatly terrifying eyes”),
[who] fulfills the pleasure of Kankala.

mahabhima mahabala ksetrapalo mahagajah //24//"*°
athava gajakarna tu ksetrapalo gajakarnakah /
kankalasukham artdhah sarvanadisu tanmayah //25//"

/'jigs chen ma dang stobs chen ma // zhing skyong glang po chen po ste //
/ yang na glang po'i rna ma dang // zhing skyong glang po'i rna can te /

/ keng rus bde ba la zhon pa /'%%/ rtsa thams cad du de'i rang bzhin //'*°

(8) [In Elapura, the female deity is] Mahabhima (“greatly frightening”), a greatly powerful one.
The local protector is Mahagaja (“‘great elephant”). Alternatively, [the female deity is]
Gajakarna (“elephant’s ear”) and the local protector is Gajakarna (“‘elephant's ear”). [He] rides

on the pleasure of Kankala and is made of that in all channels.

gokarna ca parvatagri ksetrapalo mahabhimakah />
nadijanghah athapi va kankalasukhalinakah //26//*"!

/ ba lang rna ma ri'i rtse ma // zhing skyong 'jigs byed chen po ste /
/ de nas slar yang sbug ma'i byin // keng rus bde ba la thim pa'o //

(9) [In Kasmira, the female deity is] Gokarna (“cow's ear”’) on the summit of a mountain. The
local protector is Mahabhima (“greatly terrifying”), or Nadijangha (“channel shank” or “crow”),

[who] merges into the pleasure of Kankala.

kramani bhimavaktra ca ksetrapalah karalakah /**

194 byin pa | D; pyin pa P.

195 bde ba'i | D; bde bas P.

196 -bhima | MAD (Yjigs Tib); bhimo BC. ¢ -bala ] MABD (stobs Tib); balo C.

197 kankala- | MABC (keng rus Tib); kamkara D. ¢ artudhah ] em. (zhon pa Tib); aridha MABCD. ¢
-mayah ] ABCD (rang bzhin Tib); mayam M.

198 zhon pa ] D; zhon ma P.

199 de'i ] D; de yi P.

200 parvatagri | MABD (ri'i rtse ma Tib); parvatobht C. ¢ mahabhimakah | MABD ('jigs byed chen po
Tib); mabhimakah C.

201 -janghah ] em. (byin Tib); jangham M; jamgham ABCD. ¢ athapi va ]| MACD (de nas slar yang Tib);
athapi da B. ¢ -linakah ] em. (thim pa Tib); ltnakam M; likam na Bac; Iinakam ABpcCD.
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mohakaro brhanmukhah kankalasukham asaktah //27//**

/ bgrod pa mo dang 'jigs zhal ma // zhing skyong pa ni gtsigs pa ste /
/ rmongs par byed ma zhal chen po // keng rus bde ba la chags pa'o //

(10) [In Maru, the female deity is] Kramani (“stepping”), [whose] face is frightening. The local
protector is Karalaka (“gaping mouth”), [who] stupefies, has a big mouth, and adheres to the

pleasure of Kankala.

vetada ca tatha bhadra ksetrapalo romajanghakah /**
athava ca mahotkatah kankalasukhabhaksakah //28//*

/ ro langs ma dang bzhin bzang mo /*°%/ zhing skyong pa spu'i byin pa can /
/ yang na gyen gtsigs chen po ste // keng rus bde ba la za 'o //

(11) Likewise, [in Nagara, the female deity is] Vetada, [who is] excellent. The local protector is
Romajangha (“body hair and shank™), or Mahotkata (“very haughty”), [who] eats the pleasure
of Kankala.

camunda ca mahadevi ksetrapalah kumbhandakah />
athava ca mahadevah kankalasukhanrtyakah //29//**

/ tsa mu nda dang Iha chen mo /?%°/ zhing skyong bum pa'i rlig pa can /
/ yang na lha mo chen mo dang // zhing skyong bum pa'i grul can te /
/ yang na lha chen po yin no // keng rus bde bar gar byed pa'o //

(12) [In Pundravardhana, the female deity is] Camunda, a great goddess. The local protector is
Kumbhandaka (“having testicles shaped like a water jar”), or Mahadeva (‘“great god”), [who]

dances in the pleasure of Kankala.

202 kramani | M (bgrod pa mo Tib); krama nt ABCD. ¢ karalakah ] MABD (gtsigs pa Tib); kalalakah C.

203 mohakaro ] MABCD; rmongs par byed ma Tib. ¢ -mukhah ] MAD (zhal Tib); sukhah B; sukham C.
¢ -m asaktah | em. (la chags pa Tib); masakah MABCD.

204 vetada ] C (ro langs ma Tib); veda Mac; vetada MpcABD. ¢ tatha ]| MABC (bzhin Tib); tada D. ¢
-palo ] MACD (skyong pa Tib); paro Bac; pala Bpc. ¢ roma- | MABpc¢D (spu'i Tib); 1ama Bac; rama C.

205 -tkatah ] MABD (gyen gtsigs Tib); tkatakah C. ¢ kankala- ] MAC (keng rus Tib); kamka B; kamkara D.
¢ -bhaksakah ] em. (za'o Tib); mastukah MABCD.

206 bzhin | D; de bzhin P.

207 camunda | ABCD (tsa mu nda Tib); camunda M. ¢ / yang na lha mo chen mo dang // zhing skyong
bum pa'i grul can te / add. Tib.

208 kankaka- ] M (keng rus Tib); kamkala A; kamkalo BCD. ¢ -sukhanrtyakah | M (bde bar gar byed pa
Tib); sukhanrkah ABD; sukhavam mrkah C.

209 tsa mu nda | D; tsa mun di P.
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prasanna ca trijata ca ksetrapalo mahotkatah /*'°
trijato 'thava jiieya$S ca kankalasukhaparagah //30//*"

/ rab gus ma dang ral gsum ma // zhing skyong gtsigs pa chen po ste /
/ yang na ral pa gsum shes bya // keng rus bde ba'i pha rol phyin //

(13) [In Jayanti, the female deity is] Prasanna (“clear”), [whose] hair is twisted together three-
fold. The local protector is to be known to be Mahotkata (“very haughty”), or Trijata (‘“locks of
hair twisted threefold”). [He] crosses over [transmigratory worlds] by means of the pleasure of
Kankala.

vidyunmukht ghantarava ksetrapala ulikamukhah /*'*
ghantaravo vikhyatas tu kankalasukhabhaksakah //31//*"

/ glog gi gdong ma dril sgra ma // zhing skyong 'ug pa'i gdong can te /
/ dril bu'i sgra ru nges grags pa // 'dir ni keng rus bde za ba'o //

(14) [In Prsthapura, the female deity is] Vidyunmukhi (“lightning face”), [whose] voice is [like]
a bell. The local protector has the face of an owl, is named Ghantarava (“bell sound”), and eats

the pleasure of Kankala.

agnivaktra mahadevi ksetrapalo bhayanakah /***
mahadevo 'thava jiieyah kankalasukhatejakah //32//*"

/ me zhal ma dang lha chen mo // zhing skyong 'jigs par byed pa ste /
/ yang na lha chen por shes bya // keng rus bde ba'i gzi can no //

(15) [In Sopara, the female deity is] Agnivaktra (“fire face”), a great goddess. The local protec-
tor is to be known as Bhayanaka (“terrifying”), or Mahadeva, [who is] resplendent with the

pleasure of Kankala.

210 prasanna | M (rab gus ma Tib); pracanda ABCD. ¢ -jata | em. (ral Tib); jatt MABCD.

211 'thava | M (yang na Tib); 'dho va ABCD. ¢ jiieya$ ] em. (shes bya Tib); jieya MABCD. ¢ kankala- |
MAC (keng rus Tib); kamkara D. ¢ -paragah ] MACD (pha rol phyin Tib); paraga B.

212 vidyun- ]| MABD (glog Tib); vidyat C. ¢ -pala uluka- ] corr. (skyong 'ug pa'i Tib); palo ulika M;
paloluka ABD; paloluka C.

213 'dir add. Tib. ¢ kankala- ]| MABC (keng rus Tib); kamkaro D.

214 -vaktra | MAC (zhal ma Tib); vaktra B.

215 jiieyah ] em. (shes bya Tib); jieyam MABCD. ¢ kankala- | M (keng rus Tib); kamkalam ABCD. ¢
-sukha- ]| MA (bde ba'i Tib); mukha BC; om. D. ¢ -tejakah (m.c. for tejaskah) | MAB (gzi can Tib);
tejakamh C; om. D.
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karafijavasini tatha mahaghanta para smrta /*'°
ksetrapalo mahabalah kankalasukhasobhanah //33//*"

/ ka ra nydza gnas ma de bzhin // gzhan yang dril bu chen mor grags /
/ zhing skyong ba ni stobs chen te // keng rus bde bas mdzes pa yin //

(16) [In Caritra, the female deity is] Karafjavasini (“living in a karafija tree”), also taught to be

Mahaghanta (“great bell”), the excellent one. The local protector is Mahabala (‘“greatly power-

ful”), [who is] brilliant with the pleasure of Kankala.

guhyakhya tu mahadevi ghorariipa mahabala /***
ksetrapalo mahanado ghorariipo mahabalah //34//*"
kankalasukhasambhiitah paramaksarayogavan />

/ gsang grags ma dang lha chen mo // drag gzugs ma dang stobs chen ma /
/ zhing skyong sgra chen po dang ni // drag po'i gzugs dang stobs chen te //
/ keng rus bde las yongs byung ba'i // mchog tu mi 'gyur rnal 'byor ldan /

(17) [In Odyayana, the female deity is] Guhya (‘“secret”) by name, is a great goddess, appears

terrifying, and is greatly powerful. The local protector is Mahanada (“big voice”), appears ter-

rifying, is greatly powerful, is originated in the pleasure of Kankala, and is in the yoga of the

supreme imperishable.

candalini ca ghora ca ksetrapalo jvalitakhyah //35//**
ghorartipah athapi va kankalasukhavesakah /***

/ gtum mo dang ni drag mo dang // zhing skyong ba ni 'bar bar grags //
/ de nas yang na drag po'i gzugs // keng rus bde ba'i cha lugs can /

216

217
218
219
220
221

222

This line is omitted in D. ¢ karafija- ]| MAB (ka ra nydza Tib); karamjam ca C. ¢ smrta | em. (grags

Tib); smrtah Mac; smrtah MpcABC.

This line is omitted in D. ¢ -balah ] Mpc (stobs Tib); bala Mac; balam ABC.

This line is omitted in D. ¢ -bala ] MAB (stobs Tib); balah C.

This line is omitted in D. ¢ -palo ] MAB (skyong Tib); pala C. ¢ -riipo ] MA (gzugs Tib); rupa BC.
kankala- ] MABC (keng rus Tib); om. D. ¢ -sukha- ] MA (bde las Tib); mukha BC; om. D.

candalini ca ] MABD (gtum mo dang Tib); candali nila C. ¢ ghora ] MABD (drag mo Tib); ghola C.

¢ ksetra- | MABC (zhing Tib); D.

ghora- | MpcABCD (drag po'i Tib); ghora Mac. ¢ -riipah ] em. (gzugs Tib); ripa MABD; rupa C. ¢

athapi va | MABpcD (de nas yang na Tib); adho pi va BacC. ¢ -vesakah ] em. (cha lugs can Tib);
veSakah MABC. ¢ kankala- | MABC (keng rus Tib); kamkara D.
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(18) [In Jalandhara, the female deity is] Candalini, a terrifying one. The local protector is Jval-
ita (“flamed”) by name, or Ghorariipa (“terrifying appearance”), [who] assumes the appearance

of the pleasure of Kankala.

lokamata trdhvakesa ksetrapalo mahameruh //36//**
trdhvakeSah athapi va kankalasukhajighrakah /***

/ 'jig rten gyi ma gyen skra mo // zhing skyong ri rab chen po ste //
/ de nas yang na gyen brdzes skra // keng rus bde ba snom pa po'o /2%

(19) [In Ksirika, the female deity is] Lokamatr (“world mother”), [who] has [her] hair stand
erect. The local protector is Mahameru (“the great mountain Meru”), or Urdhvakesa (“hair
standing erect”), [who] smells [like] the pleasure of Kankala.

bhima ca mahabala ca ksetrapalo bhimas tatha //37//**°
mahabalo bhimartuipah kankalasukhamandakah />’

/ 'jigs pa mo dang stobs chen ma /**3/ zhing skyong 'jigs pa de bzhin te //
/ stobs po che dang 'jigs gzugs ma // keng rus bde ba'i snying po can /

(20) [In Mayapura, the female deity is] Bhima (“frightening”), a greatly powerful one. Like-
wise, the local protector is Bhima (“frightening”), or Mahabala (“greatly powerful”), [who]

appears terrifying and [whose] essence is the pleasure of Kankala.

putana ca mahadevi ksetrapalo mahavratah //38//**
kankalasukhasamarthyah sarvendriyasukhas tatah />

/ srul mo dang ni lha chen mo /*!/ zhing skyong brtul zhugs chen po ste //**

223 urdhva- ] MC (gyen Tib); urddha ABD. ¢ -palo ] MBCD (skyong Tib); pala AB. ¢ -meruh ] MABD (ri
rab Tib); maruh C.

224 -keSah | MAD (skra Tib); kesa B; kesam C. ¢ kankala- ] C (keng rus Tib); kankalah MA; kamkalah
BD.

225 snom pa po ] D; sgom pa po P.

226 This line is missing in B (whole folio 168r missing). ¢ -bala ca | M (dang stobs Tib); bala AD; balo
caC.

227 This line is missing in B (whole folio 168r missing). ¢ bhimartipah ]| MABCD; 'jigs gzugs ma Tib. ¢
kankala- ] C (keng rus Tib); kankalah M; kamkalah AD. ¢ -mandakah ] MAD (snying po can Tib);
mandikah C.

228 chen ma | D; chen mo P.

229 This line is missing in B (whole folio 168r missing). ¢ putana | MA (srul mo Tib); piitana CD.

230 This line is missing in B (whole folio 168r missing). ¢ -samarthyah | em. (nus pa yis Tib); samarthya
MAD; samarthya C. ¢ -ndriya- ] MAC (dbang po Tib); ndriye D.
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/ keng rus bde ba'i nus pa yis // de phyir dbang po kun bde ba'o /

(21) [The female deity in Ambuka is] Putana, a great goddess. The local protector is Mahavrata
(“great observance”). [He has] the power of the pleasure of Kankala. Therefore [he has] the

pleasure of all sensory faculties.

vipannasa jhillirava ksetrapalo mahakarnakah //39//*°
athava jhillirava$ ca kankalasukhasyandanam />*

/ bi pan sa ma dril li sgra /**/ zhing skyong rna ba chen po can //?*°

/ yang na dril li sgrogs pa ste // keng rus bde ba 'dzag pa 'o /

(22) [In Rajagrha, the female deity is] Vipannasa (“ruined seat”) (or that Vipanna, “ruined,”
vipanna sa), [who] chirps [like] a cricket. The local protector is Mahakarna (“big ear”), or
Jhillirava (“cricket chirp”), [who is] the flowing of the pleasure of Kankala.

sahajakhya bhogakhya ca mahaviras tatha parah //40//*’
ksetrapalah sudurjayah kankalasukhagahakah />*

/ lhan skyes grags ma 'byor grags ma // dpa' bo chen po de bzhin mchog //
/ zhing skyong shin tu thub dka' ste // keng rus bde ba dpog byed pa'o /

(23) [In Bhota, the female deity is] Sahaja (“innate”) by name, also called Bhoga (“enjoy-
ment”). Likewise, the great hero, the excellent one, the local protector, is Sudurjaya (“very

invincible”), [who] gets deeply in the pleasure of Kankala.

seka samah pumse$varah ksetrapalo viSve$varah //41//*°

231 srul mo ] D; srul mo P.

232 brtul zhugs ] D; brtul shugs P.

233 This line is missing in B (whole folio 168r missing) and is omitted in A, C, and D. ¢ vipannasa (or
vipanna sa) ] M; bi pan sa ma Tib. ¢ jhillirava ] em.; dillirava M; dril li sgra Tib. ¢f jhillirava- Vajradaka
(18.54b).

234 This line is missing in B (whole folio 168r missing). ¢ jhilliravas$ | em.; dilliravo MAD; dillirakam va
C; dril li sgra Tib.

235 bi pan sa ma | D; bi ban sa ma P.

236 zhing skyong ] D; zhing skyong 'jigs pa de bzhin te // stobs po che dang 'jigs gzugs ma // keng rus bde
ba'i snying po can // srul mo dang ni lha chen mo // zhing skyong brtul shugs chen po ste // keng rus bde
ba'i nus pa yis // de phyir dbang po kun bde ba'o // bi ban sa ma dril li sgra // zhing skyong P.

237 This line is missing in B (whole folio 168r missing). ¢ bhogakhya ] ACD ('byor grags ma Tib);
bhogakhyo M. ¢ parah ] MC (mchog Tib); dharah AD.

238 This line is missing in B (whole folio 168r missing). ¢ -gahakah | MAD ; grahakah C; dpog byed pa
Tib.
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kankalasukham asino jayate sukhasvecchakah /**

/ dbang bskur mnyam ma skyes dbang phyug /**!/ zhing skyong sna tshogs dbang phyug

ste //
/ keng rus bde ba la gnas pas /***/ rang nyid 'dod pa'i bde bar 'gyur /

(24) [In Malava, the female deity is] Seka (“besprinkling”). The local protector is fair
Pumses$vara (“lord of people”), a lord of all. Seated in the pleasure of Kankala, he becomes a

[controller of] pleasure at his will.>*?

vajramundam gada Sulah pattiSo vajraSaktikam //42//***
musalam pasakas tatha vajrasrnkhalankusSam ca /**°
paso halakhatvangam tu vajrasrnkhalahastaka //43//**
dandasakti kattarika Saktivajrasrnkhalika /**’

kattarika khadgas tatha vajrasaktilangalakam //44//**
gadavajrankusas tatha makaradhvajamudgaram /**

/ rdo tje mgo bo rtse gsum dang /~Y/ dar dang rdo rje mdung thung dang //
/ gtun shing zhags pa de bzhin du // rdo rje'i Icags sgrog lcags kyu dang /

239 This line is missing in B (whole folio 168r missing). ¢ seka ] corr. (dbang bskur Tib); seka MACD. ¢
samah ] M; §amah ACD; mnyam ma Tib. ¢ pumse$varah | em. (skyes dbang phyug Tib); pumseSvarah
MAC; pumkhes$varah D. ¢ vis§ve- | MpcACD (sna tshogs Tib); viSvera Mac. ¢ -§varah | em. (dbang
phyug Tib); svarah MACD.

240 This line is missing in B (whole folio 168r missing). ¢ kankala- | AC (keng rus Tib); kankalah M;
kamkalah D. ¢ asmo ] em. (gnas pas Tib); asina MACD. ¢ -svecchakah ] MA (rang nyid 'dod pa'i Tib);
svecchaya C; svecchatah D.

241 skyes ] D; ma skyes P.

242 keng rus ] D; keng ngus P.

243 According to the Vohita (D, 275v2-v3), verses 15-42b explain yoginis and local protectors (rnal "byor
ma dang zhing skyong).

244 This line is missing in B (whole folio 168r missing). ¢ -mundam ] MD (mgo bo Tib); munda AC. ¢
gada Sulah ] MAD; gada Sula C; rtse gsum Tib. ¢ pattiSo | em.; pattisam MAD; pattiSamkha C; dar Tib.
cf. -pattiSa- Vajradaka (18.19b).

245 This line is missing in B (whole folio 168r missing). ¢ musalam ] MD (gtun shing Tib); musalam A;
musalam C. ¢ pasakas | AD (zhags pa Tib); pasakas M; pasam ca C. ¢ ca ] MAD (dang Tib); om. C.

246 This line is missing in B (whole folio 168r missing). ¢ paSo | em. (zhags pa Tib); pasam MACD. ¢
hala- ] M (gshol Tib); phala ACD. ¢ tu | MAD; ca C.

247 This line is missing in B (whole folio 168r missing). ¢ -kattarika | em. (gri gug Tib); kattarikam M;
katarikam A; kaparikam C; katarikam D. ¢ -Srnkhalika ] MAC (Icags sgrog can Tib); Srmkhalikam D.
248 This line is missing in B (whole folio 168r missing). ¢ kattarika ] em. (gri gug Tib); kattarika
MACpcD; kattarikam Cac. ¢ khadgas ] MAD (ral gri Tib); khadgis C. ¢ -langalakam ] em. (gshol Tib);

langalakam M; langalakah A; lamgalakah D; lamgalakah C. cf langala- Vajradaka (18.51c).

249 This line is missing in B (whole folio 168r missing). ¢ gada- | em. (ga da Tib); gadha MAD; gandha C.
cf gada- Kubjikamata (22.45c). ¢ -mudgaram ] em. (tho ba Tib); mudgarakam M; mumgalakam AC;
mumgarakam D.

250 mgo bo | D; mgo dang P.
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/ zhags pa gshol dang kha twam ga // rdo rje Icags sgrog phyag can dang //

/ dbyug pa mdung thung gri gug dang // mdung thung rdo rje Icags sgrog can /
/ gri gug ral gri de bzhin du /*!/ rdo rje dang ni mdung thung gshol //

/ ga da rdo rje kyo de bzhin // chu srin rgyal mtshan tho ba 'o /

[The objects that the female deities hold are, respectively,] (1) a vajra, (2) a hairless head, (3) a
club, (4) a pike, (5) a harpoon, (6) a vajra spear, (7) a pestle, (8) a noose, likewise, (9) a vajra
chain, (10) a hook and a noose, (11) a plough, (12) a skull staff, (13) holding a vajra chain, (14)
a truncheon and a spear, (15) a knife, (16) a spear, (17) a vajra chain, (18) a knife, (19) a sword,
likewise, (20) a vajra spear, (21) a plough and a club, (22) a vajra hook, likewise, (23) a makara

ensign, and (24) a hammer.?*

saumyamukha tu vijiieya karala catibhisana //45//**
dharmai§varyapradatri ca sarvayogeSvari vara />*
kamai$varyapradatri ca sammohaksetradayika //46//>
karala sammohaksetra mahabhima tatha para />°
candasya ripunasani sammohaksetrabhimaka //47//*’
sarvaviravarada ca bhuktimuktipapanasani /**
sarvasaukhyavarada tu sarvasaparipurani //48//**
karala ca raudrabhaya ca piSitasana para /**
sukhai$§varyavarada ca §obhanam sarvakaryatah //49//>'
laukikasiddhida devi karala ca bhayamkari /***

251 ral gri ] em.; ral gi D.

252 According to the Vohita (D, 275v3-v4), verses 42¢c-45b describe weapons (mtshon cha).

253 This line is missing in B (whole folio 168r missing). ¢ saumya- ]| MAD (zhi ba'i Tib); saukhya C. ¢
catibhisana ] MAD (rab 'jigs ma Tib); catibhisanah C.

254 This line is missing in B (whole folio 168r missing). ¢ -§varya- | MCD (dbang phyug Tib); svarya A.
¢ -pradatri | em. (rab ster ma Tib); pradata MACD.

255 This line is missing in B (whole folio 168r missing). ¢ -pradatri | em. (rab ster ma Tib); pradata
MACD. ¢ sammoha- | C (yang dag rmongs pa'i Tib); satmoha MAD. ¢ -dayika ] em. (ster ma Tib);
dayikt MAD; dayinim C.

256 This line is missing in B (whole folio 168r missing). ¢ sammoha- ] C (rmongs pa'i Tib); satmoha
MAD.

257 This line is missing in B (whole folio 168r missing). ¢ -nasani ] em. ('joms ma Tib); nasana MAD;
nasana C. ¢ sammoha- | MC (rmongs pa'i Tib); satmoha AD. ¢ -ksetra- | MAD (zhing Tib); ksaitra C.
258 This line is missing in B (whole folio 168r missing). ¢ -varada | MAD (mchog ster ma Tib); vada C.

¢ -nasani ] C (‘joms ma Tib); nasani MAD.

259 This line is missing in B (whole folio 168r missing). ¢ -saukhya- ] MAC (bde ba Tib); sausya D. ¢
sarvasa- | em. (bsam pa thams cad Tib); sarvvasa MAD; sarvasam C. ¢ -paripurani | MAD (rdzogs
byed ma Tib); pariptiranim C.

260 This line is missing in B (whole folio 168r missing). ¢ piSitasana | D (sha yi gdan can ma Tib);
pisitasana MA; pisitasanani ca C.

261 This line is missing in B (whole folio 168r missing). ¢ sukhai§varya- | MAC (bde ba'i dbang phyug
Tib); sukhaisvaryya D. ¢ Sobhanam ] corr. (mdzes Tib); sobhanam MACD.
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sughora divyartipa tu sarvai§varyapradayika //50//*%
sarvasiddhipradatri ca bhima sadhika varada /***
krsnartipa mahaghora sarvaripubhayavaha //51//*®
sarvam vaSam karoti ca sarvasattvabhayamkarT /**°
sarvacakrajaya caiva bhayanaka tatha para //52//*
saumyasya divyartpa ca sadhakanam priyamkara />
yaSasvini praSamsini evam sarvam yathakramam //53//*%

/ zhi ba'i zhal du shes bya dang // gtsigs ma dang ni rab 'jigs ma //

/ chos kyi dbang phyug rab ster ma // rnal 'byor dbang phyug kun mchog ma /
/'dod pa'i dbang phyug rab ster ma // yang dag rmongs pa'i zhing ster ma //

/ gtsigs ma rmongs pa'i zhing ma dang // 'jigs chen ma dang de bzhin gzhan /
/ gtum zhal ma dang dgra 'joms ma // rmongs pa'i zhing gi 'jigs byed ma //

/ dpa' bo kun la mchog ster ma // longs spyod grol ba sdig 'joms ma /

/ bde ba kun gyi mchog ster ma // bsam pa thams cad rdzogs byed ma //

/ gtsigs ma drag cing 'jigs pa mo // sha yi gdan can ma dang gzhan /

/ bde ba'i dbang phyug mchog ster ma // mdzes shing thams cad dgos ma dang //
/ 'jig rten dngos grub ster ba mo // lTha mo gtsigs ma 'jigs par byed /

/ shin tu drag mo gzugs bzang mo /*’%/ dbang phyug thams cad rab ster ma //
/ dngos grub thams cad rab ster ma // 'jigs ma sgrub ma grags ster ma /

/ nag po'i gzugs dang drag chen po // dgra thams cad kyi 'jigs pa zhon //

/ thams cad dbang du byed ma dang /*’!/ sems can thams cad 'jigs byed ma /

262 This line is missing in B (whole folio 168r missing). ¢ laukika- ] em. (jig rten Tib); lokikt MAD;
laukiki C. ¢ -kar1 ] em. (byed Tib); karah MAD; karah C.

263 This line is missing in B (whole folio 168r missing). ¢ tu ] MAD; ca C. ¢ -§varya- | MAC (dbang
phyug Tib); svaryya D. ¢ -pradayika ]| MAD (rab ster ma Tib); pradayikam C.

264 This line is missing in B (whole folio 168r missing). ¢ -pradatri ] em. (rab ster ma Tib); pradata
MACD. ¢ bhima | MAD ('jigs ma Tib); bhimo C. ¢ sadhika ] em. (sgrub ma Tib); sadhakam MAD;
sadhaka C. ¢ -varada | MAD (grags ster ma Tib); varadah C.

265 This line is missing in B (whole folio 168r missing). ¢ -rupa ] em. (gzugs Tib); ripa MACD. ¢ -ghora
] C (drag Tib); ghora MAD. ¢ sarva- | MA (thams cad Tib); sarvve D; sarve C. ¢ -ripu- ] MAD (dgra
Tib); ripuri C. ¢ -vaha ] em. (zhon Tib); vahah MACD.

266 This line is missing in B (whole folio 168r missing). ¢ sarvam ] em. (thams cad Tib); sarvve MD;
sarva ca A; sarvail ca C. ¢ vaSam | MAD (dbang du Tib); vasam C. ¢ -kar1 | MpcAD; kariti ca Mac;
karam C.

267 This line is missing in B (whole folio 168r missing). ¢ -jaya ] em. (rgyal ma Tib); jayas§ MACD. ¢
bhayanaka ]| em. ('jigs par byed Tib); bhayanakas MACD.

268 This line is missing in B (whole folio 168r missing). ¢ -riipa | em. (gzugs Tib); ript MACD. ¢ -kara |
M (byed ma Tib); -karam AD; kara C.

269  This line is missing in B (whole folio 168r missing). ¢ yaSasvini ] corr. (snyan grags ma Tib);
yasasvini MD; yaSaSvini A; vaSasvini C. ¢ prasamsini | em. (rab stod ma Tib); prasa$vini MAD;
prasasvini C. ¢ sarvam ] M (thams cad Tib); sarva AC; sarvva D. ¢ yatha- | MpcACD (de Itar Tib); kra
Mac.

270 bzang mo ] D; bzang ma P.

271 byed ma ] D; byed pa P.
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/ 'khor lo kun rgyal ma nyid dang // 'jigs par byed dang de bzhin gzhan //
/ zhi ba'i zhal ma gzugs bzang ma // sgrub po rnams la mthun byed ma />

/ snyan grags ma dang rab stod ma /*”?/ de Itar thams cad rim bzhin no //

(1) [The female deity in Attahasa] should be understood to look friendly. (2) [The female deity
in Kollagiri] opens her mouth wide and is greatly terrifying. (3) [The female deity in Varuni]
brings the mastery of dharmas. (4) [The female deity in Devikota] is a lordess of all yogas and
is excellent. (5) [The female deity in Viraja] brings the mastery of desires. (6) [The female
deity in Eruni] presents a land of stupefaction. (7) [The female deity in Pura] opens her mouth
wide. (8) [The female deity in Elapura] is [a provider of] a land of stupefaction, is greatly terri-
fying, and is also excellent. (9) [The female deity in KaSmira] looks violent and destroys
enemies. (10) [The female deity in Maru] is terrifying in the land of stupefaction. (11) [The
female deity in Nagara] fulfills the wishes of all heroes. (12) [The female deity in
Pundravardhana brings] enjoyment [in transmigration] and liberation [from transmigration]
and removes sins. (13) [The female deity in Jayanti] fulfills all wishes for happiness. (14) [The
female deity in Prsthapura] fulfulls all hopes. [She] opens her mouth wide and is violent and
terrifying. (15) [The female deity in Sopara] stands on the flesh [of the dead], is excellent, and
fulfills the wish for mastery of pleasure. [She has] excellence in all aims. (16) The female deity
[in Caritra] brings mundane accomplishments (siddhi), opens her mouth wide, and is terrifying.
(17) [The female deity in Odyayana] is greatly terrifying, but appears to be divine. (18) [The
female deity in Jalandhara] brings the mastery of all (or all masteries). (19) [The female deity
in Ksirika] brings all accomplishments. (20) [The female deity in Mayapura] is fierce, is effi-
cient, fulfills wishes, is black in appearance, and is greatly terrifying. (21) [The female deity in
Ambuka] terrifies all enemies, subjugates all, and frightens all sentient beings. (22) [The
female deity in Rajagrha] conquers all armies, is frightening, and is also excellent. (23) [The
female deity in Bhota] looks friendly and appears to be divine. (24) [The female deity in
Malava] loves practitioners, is beautiful, and is praised. All are thus in order.>”

attahase tu cakrastha kolagiryam mrtasthita /*”
varunyam siddhi§imbalyam devikote tu pretastha //54//*"°

272 mthun ] D; 'thun P.

273 grags ma | D; grags pa P.

274 According to the Vohita (D, 275v4-v5), verses 45¢-53 explain that the female deities are providers of
fruits, exccellences (or gifts), and so on (’bras bu dang mchog la sogs pa ster ba po nyid). In other words,
the verses describe the female deities' outer appearances and abilities of providing various fruits.

275 This line is missing in B (whole folio 168r missing). ¢ kolagiryam (meaning kolagirau) ] em. (ko la'i
rir Tib); kolagirya MA; kolagiryya D; kalenirya C. cf. kollagiryam Vajradaka (18.12a). ¢ mrta- | em. (ro
Tib); matra MACD.

276 This line is missing in B (whole folio 168r missing). ¢ siddhi§imbalyam ] em.; siddhisimbalya M;
siddhisisvalya AD; siddhihisvalya C; si ddha sim pa dir Tib. ¢ -kote tu ] em. (mkhar du Tib); kotesu
MACD. ¢ -stha ] C (gnas Tib); stham M; stham AD.
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virajayam pattastha tu eranye stikarasthita /*”’

tatah pure pretastha tu kharastha ca elapure //55//*"
ka$mire dhanadastha tu marudeSe mahisasthita />
nagare mundaprsthe tu mrtastha pundravardhane //56//**°
jayantyam karankastha tu prsthapure kutasthita /*'
sopare paretastha tu karafijastha caritrake //57//**
odyayane marastha tu mrtastha tu jalandhare /**°

ksirike agnisthita ca mayapure mrtopari //58//**

ambuke simhasthita ca cakrasthita rajagrhe /**
bhotavisaye pretastha mrtastha malave tatha //59//**

/ a ttar dgod par 'khor lor bzhugs /**’/ ko 1a'i rir ni ro la bzhugs /

/ ba ru nye si ddha sim pa dir /?*®/ lha mo'i mkhar du yi dags gnas //
/ bi ra dza ru shing leb bzhugs // e ra nya ru phag la bzhugs /**

/ de nas grong du yi dags bzhugs // e li'i grong du bong bur gnas //**°
/ kha cher nor sbyin la ni gnas // ma ru'i yul du ma her gnas /

/ grong du mgo yi rgyab du ste // pu ndra ba rdhar ro la gnas //*°!

/ dza yan tya ru keng rus gnas // pri sti'i grong du brtsegs par gnas />*

277 This line is missing in B (whole folio 168r missing). ¢ eranye ] M (e ra nya ru Tib); erane AD; ere C.
¢ sukara- ] MAC (phag Tib); Sukara(one erased and illegible letter) D. ¢ -sthita ] MC (la bzhugs Tib);
sthitam AD.

278  tatah pu is missing in B (whole folio 168r missing). ¢ pure ] MAD (grong du Tib); pura C. ¢ elapure
] MABD (e li'i grong du Tib); elapura C.

279 kaSmire | corr. (kha cher Tib); kasmire MBCD; kasmire A. ¢ dhanada- | em. (nor sbyin Tib); dhatava
MABD; dhata C. ¢ maru- | MAB (ma ru'i Tib); meru C; mart D. ¢ -deSe | em. (yul du Tib); desa
MABCD. ¢ mahisa- ] em. (ma her Tib); mahisam MABCD.

280  mrta- ] em. (ro Tib); matra MABC; mantra D.

281 jayantyam ] em. (dza yan tya ru Tib); jayantya MABC; jayamtya D. ¢ karanka- ]| MABD (keng rus
Tib); karakam C. ¢ -pure ] ABC (grong du Tib); pure pure M; pule D. ¢ kiita- ]| MABD (brtsegs pa
Tib); kuta C. ¢ -sthita ] M (gnas Tib); sthitah ABCD.

282 sopare | MABD (so pa rar Tib); sopale C. ¢ pareta- ]| MA (pa re ta Tib); parame C; ta D. ¢ caritrake |
M (tsa ri trar Tib); calitrake ACD.

283 odyayane ]| MABC; odyane D; o dyan du Tib. ¢ mara- | M (bdud la Tib); sara ACD. ¢ mrta- ] em. (ro
Tib); matra MAC; manda D.

284 ksirike | em. (ksi ri ka ru Tib); ksirika MABCD. ¢ mrtopari ] em. (ro yi steng Tib); matropari MABC;
madvoyari D.

285 ambuke ] em. (am bu ka ru Tib); ambuko MABCD. ¢ simha- ] em. (seng ger Tib); stha Mac; singha
Mpc; simha ABC; simgha D.

286 -visaye | MABC (yul du Tib); visaya D. ¢ mrta ] em. (ro Tib); matra M; mantra ABCD. ¢ -stha | M
(gnas Tib); ccho ABCD. ¢ malave ]| MAB (ma la bar Tib); marave D; malaye C.

287 attar ] D; at tar P. ¢ dgod par ] P; dgod pa'i D.

288 barunye | D; ba runya P. ¢ sim pa dir ] P; sim pa dir D.

289 eranya ] D;eranyaP.

290 bong bur | D; bor bur P.

291 pundra ] em.; punda D; bu nda P. ¢ ba rdhar ] em.; ba dhar DP.

292 pristi'i ] D; bri sti'i P.
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/ so pa rar pa re ta gnas /***/ ka ra nydzar gnas tsa ri trar //**

/ 0 dyan du ni bdud la bzhugs /***/ 'bar ba 'dzin par ro la gnas /

/ ksi i kar ni me la gnas // sgyu yi grong du ro yi steng //**°

/ am bu ka ru seng ger gnas /*°’/ rgyal po'i khab tu 'khor lor gnas /
/ bod kyi yul du yi dags gnas // ror gnas ma la bar de bzhin //

(1) In Attahasa [she] stands on a wheel. (2) In Kolagiri [she] stands on a corpse. (3) In Varunt
[she stands] on a siddhiSimbalt flower. (4) In Devikota [she] stands on a ghost. (5) In Viraja
[she] stands on a board. (6) In Eranya [she] stands on a wild boar. Subsequently, (7) in Pura
[she] stands on a ghost. (8) In Elapura [she] stands on an ass. (9) In KaSmira [she] stands on the
Wealth-giver (Kubera). (10) In the Maru district [she] stands on a buffalo. (11) In Nagara [she
stands] on the back of a hairless head. (12) In Pundravardhana [she] stands on a corpse. (13) In
Jayanti [she] stands on a skull. (14) In Prsthapura [she] stands on a peak. (15) In Sopara [she]
stands on a dead man. (16) In Caritra [she] stands on a karafija tree. (17) In Odyayana [she]
stands on Mara. (18) In Jalandhara [she] stands on a corpse. (19) In Ksirika [she] stands on a
fire (or Agni). (20) In Mayapura [she stands] on a corpse. (21) In Ambuka [she] stands on a
lion. (22) In Rajagrha [she] stands on a wheel. (23) In the Bhota region [she] stands on a ghost.

Likewise, (24) in Malava [she] stands on a corpse.*”®

evam ksetresu siddhih syat kankalena prayogatah /*°
karankanubhtuitam saukhyam kandanalasamutthitam //60//°%
vyaptam sarvesu samdhinam jiianaretah sa paSyati /*”!
kabandhodbhiitavaca tu bhaksana saiva dhatukam //61//%
tena sarvasukham paSyed indriyanam kha alayat /**

asu vidva na kimcic cet sarvam ca virayoginim //62//***

293 soparar | em.;sopared DP. ¢ pareta]em.; paratalaD;paretalaP.

294 karanydzar | D; ka ran dzar P. ¢ tsari trar | em.; tsa ri trer D; tsa ri tre ri P.

295 o dyan | D; orgyan P.

296 1o | em.; e D.

297 am bu ka ru ] em.; am bu ke ru D; am bu ke tu P.

298 According to the Vohita (D, 275v5), verses 54-59 describe the female deities' seats (gdan).

299 evam ] MABD (de Ita'i Tib); eva C. ¢ ksetresu | MAC (zhing du Tib); ksatresu BD. ¢ kankalena ] em.
(keng rus kyi Tib); kankalesu M; kakalesu B; kamkalesu ACD.

300 karankanubhiitam ] em.; karankanubhiiya M; kankaranubhtiya AB; kankalanubhuya D;
kamkalanubhtiya C; keng rus las byung Tib. ¢f’ keng rus nyams myong bde ba ni zhes bya ba ni am gi yi
ges mtshan pas keng rus te ka ra'i sgras las kyi phyag rgya mngon par brjod de rdo rje dang pa dma'o
Vohita (D 276r1). ¢ kanda- ] em. (rtsa yi Tib); kandu MABCD.

301 samdhimam ] MABD (mtshams rnams Tib); sandhinam C. ¢ jiianaretah ] em. (ye shes khu ba Tib);
jhianareta MABD; jiianam etat C.

302 kabandho- | em. (mgo med Tib); kabandhe Mac; kabando MpcABCD. ¢ -dbhiita- | MABD (las byung
ba'i Tib); bhiita C. ¢ -vaca | em.; vacas MABCD; ngag 'di Tib.

303 sarva- | MABCD; n.e. Tib. ¢ paSyed ] M (mthong bar 'gyur Tib); paSyad ABCD. ¢ indriyanam ]
MABCD:; dbang po gnyis kyi Tib. ¢ kha ] em. (mkha' Tib); kham MABCD.
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tatsvabhava jaganmaya pasyet srstisamharakam /*®
lambikanam tu sarvesu amrtanam gatyagatih //63//°%
sravamanesu yoginyo visphuranti svaksetrajah />

tesu puja maha kuryad bahyadhyatmakaguhyakam //64//**
sarvakarmani sidhyante ajfianagiricchedakah />

/ keng rus kyi ni rab sbyor bas // de Ita'i zhing du dngos grub 'gyur /

/ keng rus las byung bde ba ni // rtsa yi rtsa ba las yongs langs //

/ mtshams rnams kun du khyab par ni // ye shes khu ba de mthong 'gyur /
/ mgo med las byung ba'i ngag 'di / khams de nyid ni za ba 'o //

/ dbang po gnyis kyi mkha' gnas las // de yis bde ba mthong bar 'gyur /

/ thams cad dpa' bo rnal 'byor ma // mkhas rnams cung zad med par 'gyur //
/ de'i rang bzhin 'gro sgyu mar ni // Ito ba bsdus pa mthong bar 'gyur /

/ 'phyang ba yis ni thams cad du // bdud rtsi de ni 'gro dang 'ong //

/ 'dzag bzhin ba yis rnal 'byor ma // rang gi zhing skyes rnam par spro /

/ phyi nang bdag nyid gsang ba yi // de rnams la ni mchod chen bya //

/ mi shes ri bo gcod pa yis // dngos grub thams cad 'grub par 'gyur /

The accomplishment would be thus in the sites through the practice [depending] on Kankala.
[The meaning of the letter Kan —] Pleasure (viz., gnosis semen) perceived in the skull
(karanka) (viz., in the chakra in the head)*'’ [flows down in the body and] is grown to [the
shape of] the roots of a bulb. He sees the gnosis semen spread to all of the junctures [of chan-

304 asu ] AB; asu MCD; n.e. Tib. ¢f 'di rnams Vohita (D, 276r7). ¢ na kimcic ] MABD (cung zad med par
Tib); kicic C. ¢ cet ]| MABCD; n.e. Tib. ¢ -yoginim | MACD (rnal 'byor ma Tib); yogini B.

305 -svabhava ] em. (de'i rang bzhin Tib); svabhava MABCD. ¢ -maya | MABC (sgyu mar Tib); ma D. ¢
pasyet | MC (mthong bar 'gyur Tib); pasSyac AB; pasya D. ¢ srsti- | corr.; chrsti MAB; &rsti D; chasti C;
Ito ba Tib. ¢ -samharakam ] em. (bsdus pa Tib); samharakam M; samharakam ABCD.

306 amrtanam | em.; amrtam ta MABD; amrtam C; bdud rtsi de Tib. ¢ gatyagatih ] em. ('gro dang 'ong
Tib); gatagatih MABD; agatagatih C.

307 sravamanesu ] em. ('dzag bzin ba yis Tib); Sravamanesu MABD; §ravamanesu C. ¢ yoginyo ] em. (rnal
'byor ma Tib); yoginya MABCD. ¢ visphuranti ] MAB (rnam par spro Tib); visphulinga C; visphura-
ranti D. ¢ -jah ] em. (skyes Tib); jam M; jam ABCD.

308  puja maha (m.c. for ptija mahati, mahapiija, mahaptjam, or piijam mahatim) ]| MABCD (mchod chen
Tib). ¢ kuryad ] MpcABCD (bya Tib); kurya Mac.

309 -karmani ] em.; karmman ca MC; karmaii ca ABD; dngos grub Tib. ¢f karmani Vajradaka (18.60c). ¢
-cchedakah | em. (gcod pa yis Tib); cchedakam M; cchedakam ABCD.

310 T have interpreted the “skull” (kararnka) as the great pleasure chakra (mahasukhacakra) in the head,
from which pleasure is produced. The Vohita's interpretation (D, 276rl) is different: The “skull”
(karanka) means a male (vajra) and a female (lotus) and suggests their copulation, through which plea-
sure is produced — “As for ‘Pleasure perceived in the skull (kararika, Tib. keng rus, which literally
means the skeleton),’ [it is] the “skull” because [it is] ornamented with the letter AM (*arikara); and the
karma sealing (¥*karmamudra, viz., a female) is taught by means of the sound kar [of kararnka]; [thus
they mean] a vajra and a lotus” (keng rus nyams myong bde ba ni [ zhes bya ba ni am gi yi ges mtshan pas
keng rus te ka ra’i sgras las kyi phyag rgya mngon par brjod de rdo rje dang pa dma’o [/).
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nels in the body].>!' [The meaning of the letter Ka —] A speech is present in the belly
(kabandha) (viz., the letter AM on the chakra in the navel region). It consumes [gnosis in the
form] of the bodily fluid (viz., gnosis semen).’!> By means of that, he can perceive all
pleasure[s] of the sensory faculties from the abode of the sky.>!* [The meaing of the letter A —]
[That is so] if [he] does not discern any [figures] of heroes and yoginis in them (asu) at all. The
illusion of the world is of the nature of that [pleasure]. He should see [the pleasure do] creation
and destruction [of the illusionary world].*'* [The meaning of the letter La —] Immortal nec-
tars go and come in all of [those] hanging (lambikanam, viz., channels). When [the immortal
nectars] are flowing, the yoginis (viz., channels) born in their sites glitter.*!> Offering to those
[sites] is great. One should carry out external, internal, and secret [offerings].316 All practices
are accomplished. [One] breaks down a mountain of ignorance.

purvoktamandalamadhye kankalam bhavayet tatah //65//*"
jagannayakavira$ ca prajiiopayasvabhavakah /°'*
yogini proktadesa tu pracandadya nama tatah //66//*"

/ sngon bshad dkyil 'khor dbus su ni // de nas keng rus bsgom par bya //
/ skye 'gro'i gtso bo'i dpa' bo yang // shes rab thabs kyi rang bzhin can /

/ gsungs pa'i yul du rnal 'byor ma // de nas rab gtum sogs ming ste //

Next, one should visualize Kankala at the center of a mandala described earlier. [Kankala] is a

hero guiding the world and is of the nature of [the union of] wisdom and means. And the

311 According to the Vohita (D, 275v7-276r3), verses 60c-61b explain the meaning of the letter Kam (Kan)
of Karnkala.

312 T have interpreted kabandhodbhiitavdca as “a speech born of the belly,” that is, the letter AM present
on the manifestation chakra (nirmanacakra) in the navel region, from which the inner fire flames up and
into which the bodily fluid (or the gnosis semen) flows down from the head (bhaksana saiva dhatukam).
The Vohita (D, 276v4) interprets kabandha as indicating the “aforementioned all pleasure dharmas”
(sngon du bshad pa’i bde ba’i chos thams cad), which I can not identify, and as meaning that the vowels
and consonants are headless (dbyangs dang gsal byed kyang mgo bo med par ’gyur ro).

313 According to the Vohita (D, 276r3-r7), verses 61c-62b explain the meaning of the letter Ka (the sec-
ond Ka) of Kankara.

314 According to the Vohita (D, 276r7-v1), verses 62c-63b explain the meaning of the letter A (the vowel
of the second Ka) of Kankala.

315 According to the Vohita (D, 276v1), verses 63c-64b explain the meaning of the letter La of Kankala. I
have interpreted the word yoginyo as implying channels. (Yoginis are generally equated with channels
running in the body.) The Vohita says nothing about the yoginyo.

316 According to the Vohita (D, 276v3-v5), the external offering is to visualize yoginis and heroes born of
the bodily constituents in the forms of Buddhas and so on; the internal offering comprises the self-
awareness of the three realms; and the secret offering is characterized by the non-self with the awareness
that everything is empty.

317 kankalam ] MD (keng rus Tib); kamkala ABC.

318 jagan- | MABD (skye 'gro'i Tib); jaga C. ¢ vira$ ] em. (dpa' bo Tib); viraii MABD; viram C. ¢ -paya-
] MABD (thabs kyi Tib); paya C.

319 nama ] em. (ming Tib); naman MABCD. ¢ tatah | MBC (de nas Tib); tah D.
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PRI S EICE 5510 5
yoginis of the sites explained [earlier] are Pracanda and others by name.

melapam ca tatra kuryat siddhihetus$ ca sadhakah /**
khanapanam samarabhya paficopacaradiptijanam //67//**!
oharabalibhandani amamamsadi matsakaih /***

khadyani sarvadravyani paficamrtam tatha param //68//°*
vame bhandani sthatavya daksinam krodha darSayet /°**

/ sgrub pa pos ni dngos grub rgyur /?%/ der ni 'du ba yang bya 'o /

/ bza' dang btung sogs yang dag brtsam /*?°/ nyer spyod Inga sogs mchod pa dang //
/ nyer spyad gtor ma'i snod rnams ni /°*’/ rlon pa'i sha dang nya la sogs /

/ bza' dang rdzas rnams thams cad dang // bdud rtsi Inga dang de bzhin gzhan //

/ g-yon par snod rnams bzhag byas nas // g-yas su khro bo bstan par bya /

In that [place], a practitioner [who has] motivation for the accomplishment should perform a
[tantric] meeting. Starting eating and drinking, [he performs] worship by means of the five
offerings and other [articles]. Dishes for the oharabali, [which indicates] raw flesh and so
on,’? [are offered] with fish. All the contents are edibles. The excellent fivefold ambrosia is

likewise. The dishes are to be placed on the left. He should show the furious one on the right.’%

ekavrkse $masane va parvate kandare guhe //69//**
gramanagarapar$vesu $tinyagare catuspathe /**!
jalagate sthalagate bhiimau matrgrhe tate //70//**

320 melapam ca ] MAC ('du ba yang Tib); mala pafica B; marapafi D. ¢ tatra | MABD (der Tib); tata C.
sadhakah ] em. (sgrub pa pos Tib): sadhakam M; sadhakam ABCD.

321 khanapanam ] em.; khanapana MABCD; bza' dang btung sogs Tib. ¢ -pacara- | MABD (nyer spyod
Tib); pahara C.

322 ohara- | M (nyer spyad Tib); ahara ABCD.

323 khadyani ] MAB (bza' Tib); khayani C; khadyani D.

324 sthatavya (m.c. for sthatavyani or sthapayet) ]| MABCD (bzhag byas nas Tib). ¢ krodha (m.c. for
krodham) ] MABD (khro bo Tib); krodham C.

325 sgrub pa pos ] D; bsgrub pa pos P.

326 brtsam | D; brtsams P.

327 nyer spyad ] D; nyer spyod P.

328 As for the meaning of the oharabali, 1 have followed Bhavabhatta’s comment in his Nibandha (a com-
mentay on the Catuspitha): amamamsadikam oharabalisabdenocyate (2.3.145).

329 What is the krodha?. The Vohita does not clarify what or who the krodha is. It comments that the
krodha is the one having the features described in verse 71ab (krsnarudram ...) (D, 276v7). According to
the Nibandha, a commentary on the Catuspitha, the krodha means the threatening hand posture (farjani)
that a practitioner shows with his right hand (Nibandha, 144, 1. 13-15).

330 -vrkse ] D (shing Tib); vrksa MABC. ¢ §masane | MABD (dur khrod Tib); $masane C. ¢ kandare ]
em. (khrod Tib); skandare MAB; svandare D; skandara C. ¢ guhe ] MpcABD; gure Mac; grhe C; khyim
Tib. ¢f guhe Catuspitha (2.3.147) and grhe Samputodbhava (9.2.18b) and Vajradaka (18.63d).

331 grama- ] MABD (grong Tib); grame C.
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krsnarudram maharudram devadattasamasritam /**

/ shing gcig dang ni dur khrod dam // ri dang khrod dang khyim dang ni //
/ grong dang grong khyer ngos rnams dang // khang stong lam gyi bzhi mdo dang /
/ chu la 'gro dang thang la rgyu // sa dang ma mo'i khyim dang 'gram //

/ nag mo drag mo drag chen mo // lha sbyin yang dag rten ma dang /

In [a place where there is] a single tree, in a graveyard, in a mountain, in a cave, in a hiding
place, on the boundaries of a village or town, in an empty house, at a crossroads, on damp or
dry ground, in a shrine of mother [goddess], or on a shore, [one should contemplate the one
who is] black and violent, [who is] greatly violent, and [who] stands on Devadatta (or a vic-
tim).33
krsnakarali bibhatsa nandatita vinayaka //71//*%
camundi ghorartipi ca uma devi ca matara /**°
jaya ca vijaya caiva ajita aparajita //72//
bhadrakalt mahakali sthulakali tu yogini /
indr1 candri ghort dusti lambaki tridasesvart //73//*
kamboji dipini ctsinya gramavasthitayogini /***
ghorartipa mahartupa damstraraudrakaralini //74//%
kapalamalini devi khatvangakaradharint /**
khadgaparasuhasta ca vajrahasta dhanus tatha //75//**

332 jalagate | MpcABCD (chu la 'gro Tib); jalagate stha Mac.

333 krsnarudram ] em.; krsnarudra MABCD; nag mo drag mo Tib. ¢ maharudram ] em.; maharudra
MABCD:; drag chen mo Tib. ¢ -samasritam | MABCD; yang dag rten ma Tib.

334 According to the Nibandha, a commentary on the Catuspitha, Krsnarudra, Maharudra, and Devadatta
are independent male deities who constitute a mandala realized in the places listed in verses 69c-70
(Nibandha, 146, 1. 9-13). But this is not the case in the Dakarnava.

335 krsna (meaning krsna) ] MABCD (nag mo Tib). ¢f krsna- Catuspitha (2.3.148, where it is literally
Krsna, a male deity), Samputodbhava (9.2.20a) and Vajradaka (18.65¢ , where it indicates a female deity,
Krsna, see also krsna, 24.21c [unpublished]). ¢ karali ] ABpcD (gtsigs Tib); karalt M; karali Bac;
karala C. ¢ bibhatsa ]| MABD ('jigs byed Tib); bibhatso C. ¢ nandatita ]| MACD (dga' las 'das Tib);
nandatita B.

336 camundi | MABC (tsa mu ndi Tib); camunda D. ¢ ghora- | MABD (drag Tib); gho C. ¢ matara
(meaning mata) | MABD (ma Tib); matari C.

337 candr1 ]| MABD (zla ba mo Tib); candi C. ¢ lambaki ] em. (‘phyang ma Tib); lamyaki MAB; lamboki D;
lamboki C. ¢f. lambaki Catuspitha (2.3.150) and Vajradaka (18.67d). ¢ tridase- | MABD (sum cu'i Tib);
tridadve C.

338 dipini | em. (me ma Tib); ddipint M; dvipint ABD; dvipi C. ¢f. dipin1 Samputodbhava (9.2.22c) and
Vajradaka (18.68a). ¢ cusinya ] em. ('jib ma Tib); ctisinyo MAB; cupinyo D; rupinya C. ¢f cusinya
Catuspitha (2.3151) and Vajradaka (18.68a).

339 damstra- ] D (mche ma Tib); dastra M; drastra AC; drasti1 B. ¢ -karalint | MpcABCD (gtsigs pa mo
Tib); kala Mac.

340 -kara- | MABCD; n.e. Tib.
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/ nag mo gtsigs dang 'jigs byed dang // dga' las 'das dang log 'dren dang //

/ tsa mu ndi dang drag gzugs ma /***/ lha mo dbu ma dang ni ma /

/ rgyal ma rnam par rgyal ma dang // mi thub ma dang gzhan mi thub //

/ bzang nag mo dang nag chen mo // sbom nag mo dang rnal 'byor ma /

/ dbang mo zla ba mo drag mo // sdang ma 'phyang ma sum cu'i dbang //

/ kam bo dza ma me ma 'jib ma /**/ grong du gnas pa'i rnal 'byor ma /

/ drag gzugs ma dang gzugs chen ma // mche ma drag mo gtsigs pa mo //

/ Tha mo thod pa'i phreng can dang // kha twam ga ni 'dzin ma dang //

/ mi'u thung ma dang dgra sta'i phyag // rdo rje'i phyag can de bzhin gzhu //

(1) Krsna, (2) Karali, (3) Bibhatsa, (4) Nandatita, (5) Vinayaka, (6) Camundi, (7) Ghorartpi, (8)
Uma, the mother goddess, (9) Jaya, (10) Vijaya, (11) Ajita, (12) Aparajita, (13) Bhadrakali,
(14) Mahakali, (15) a yogini [named] Sthuilakalt, (16) Indr1, (17) Candri, (18) Ghord, (19) Dusti,
(20) Lambaki, (21) Tridasesvari, (22) Kamboji, and (23) Dipini, with (24) Cusini, are yoginis
abiding in villages.*** [Every female] looks terrifying, looks great, is grinning horribly, wears a
garland of skulls, is [equal to] a goddess, has a skull staff in [her] hand, holds a sword and an
ax, holds a vajra, and, likewise, [holds] a bow.

paficadakini mahatattve sarvakamaprasadhaka /**
yogamandalarajiii ca vajreSvari prabhus tatha //76//
tathagatamahakayam virajam yogastunyata /**

/ mkha' 'gro ma Inga de nyid che // las rnams thams cad rab sgrub ma /**’

341 khadga- ]| MABD; khadgahasta C; mi'u thung ma Tib. ¢ -parasu- | MpcABCD (dgra sta'i Tib); pangu
Mac.

342 tsamu ndi ] D; tsa mun di P.

343 kam bo dza ma | D; kam po dza ma P. ¢ me ma ] D; mar me ma P. ¢ 'jib ma ] D; 'jig ma P.

344 According to the Nibandha, a commentary on the Catuspitha, the first five deities (numbered (1)-(5))
are male, viz., Krsna, Karala, Bibhatsa, Nandatita, and Vinayaka, not female (Nibandha, 146, 1. 9-13).
However, I consider that the Dakarnava follows the Vajradaka, in which they are five of the twenty-four
female deities (numbered (1)-(24)) who represent the twenty-four horas (viz., twenty-four hours in a
day) (Vajradaka, 24.19-25b [unpublished]).

345 pafica- ]| MABD (Inga Tib); paifica C. ¢ -tattve | em.; tatva MABCD; de nyid Tib. cf. -tattve Catuspitha
(2.3.153) and tatva all Sanskrit manuscripts of the Samputodbhava and the Kolkata Sanskrit manuscript
of the Vajradaka (18.70a). ¢ -kama- | em.; kala M; kamala ABD; kamam C; las rnams Tib. ¢f -kama-
Catuspitha (2.3153) and Vajradaka (18.70b). ¢ -prasadhaka (meaning -prasadhika) | em. (rab sgrub ma
Tib); prasadhakah MABC; prasadhakah D. ¢f. -prasadhaka Catuspitha (2.3.153) and the Kolkata manu-
script of the Vajradaka (18.70b, where I edited as prasadhika) and -(pra)sadhakah Samputodbhava
(9.2.24d) and the Tokyo manuscript of the Vajradaka (Matsunami catalogue no. 343, 18.70b).

346 -kayam ] em. (sku Tib); kaya MABCD. ¢f -kayam (em., kaya in all Sanskrit manuscripts) Vajradaka
(18.71c). ¢ yogaSunyata ] MABD (rnal 'byor stong pa nyid Tib); yogiStunyakam C.

347 rab sgrub ma ] D; rab bsgrub ma P.
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/ sbyor ba'i dkyil 'khor rgyal mo dang // rdor dbang phyug ma gtso de bzhin //
/ de bzhin gshegs pa'i sku chen po // rdul med rnal 'byor stong pa nyid /

The five dakints, in the great truth (or in the great ritual practice), make all wishes come
true.>*® The adamantine lordess is the queen on the wheel of yoga.’*° [Her] lord is likewise.>*
[One should consider] the great body of the Tathagata, [which is] pure. [It is] emptiness in yoga.

idam vajre$varir ajiiair avahayet sarvatah //77//
om ka kka kaddhana ba bba bandhana kha khkha khadana sarvadustan hana
hana ghataya ghataya amukasya karyam kuru hum hum hum phat phat phat
jah svaha />

amrta mukham apiirya sarvadevatam prinayet //78/
bhavayed yogayoginya sarvakarmani sidhyati /***
om bhaksa bhaksa sarvayogesvart him hiim jah svaha //79/

353

355

/ rdo rje'i dbang phyug bka' yis ni // kun nas 'dir ni spyan 'dren no //
/ om ka kka ka ddha na ba bba ba ndha na kha khkha kha da na sa rba du stan ha na ha na
gha ta ya gha ta ya che ge mo'i dgos pa mdzod cig htim hiim hiim phat phat dzah swa ha /**°

348 According to the Vohita (D, 277r1-12), “the five dakinis” are (1) Ye shes mkha' 'gro ma (*Jiianadakini),
(2) Rdo rje mkha' 'gro ma (*Vajradakini, or Vajri), (3) Drag mo mkha' 'gro ma (*Ghoradakini, or Ghori),
(4) Ro langs mkha' 'gro ma (*Vetaladakini, or Vetali), and (5) Gdol pa mkha' 'gro ma (*Candaladakint,
or Candali), and their “great truth” is to make an offering by letting [them] go out with one's exhalation
(rang gi dbugs kyis phyung nas mchod par bya’o). These five dakinis appear in various scriptures such
as the Catuspithatantra and Vajradaka, and are the chief five dakinis of the Jiianadakini mandala (The
Nispannayogavalt, Skt ed., Section 4).

349 According to the Vohita (D, 27712-13), “yoga” means the sky or space (nam mkha’), and the adaman-
tine lordess is the queen on the wheel in the sky (nam mkha’i dkyil "khor du rgyal mo, not the space
wheel). There are many adamantine lordesses, such as the Ye shes mkha' 'gro ma (*Jianadakini), who
are called and invited to the ritual place in verse 77cd.

350 According to the Vohita (D, 27713), this lord is the chief deity of the wheel of the adamantine lordess.
Hence, there are multiple lords.

351 vajresvarir | MABC; vajresvarir D; rdo rje'i dbang phyug Tib. ¢f rdo rje dbang phyug ma rnams
Vohita (D, 277r4). ¢ ajiair ] MpcABCD (bka' yis Tib); ajiir/jiiair (the letter jiia has both vowel marks 1
and ai) Mac. ¢ avahayet | MpcABCD (spyan 'dren no Tib); avahayet Mac. ¢ sarvatah ] em. (kun nas
Tib); sarvvakam M; sarvakam ABC; sarvvakam D. cf sarvatah Vajradaka (18.72).

352 kaddhana | em. (ka ddha na Tib); kadhana MABCD. ¢ ba bba ] em. (ba bba Tib); bandha MABCD. ¢
-dustan ] MABD (du stan Tib); dusta na C. ¢ ghataya ghataya | MAB (gha ta ya gha ta ya Tib); ghataya
2 CD. ¢ hum hum him ] MABC (htm htim hiim Tib); hiim hum D. ¢ phat phat phat ]| MABCD; phat
phat Tib.

353 amrta (m.c. for amrtena) ]| MABC (bdud rtsis Tib); amrtamumrta D.

354 yogayoginya ] em. (rnal 'byor rnal ’byor ma Tib); yoginyah MABCD. cf. yogayoginya Catuspitha
(2.3.156), Samputodbhava (9.2.27c), and Vajradaka (18.72c: 1 have corrected yogayoginyah to
yogayoginya). ¢ sarva- | MABD (thams cad Tib); sarva sarva C. ¢ sidhyati (m.c. for sidhyanti) ]
MABCD ('grub par 'gyur Tib).

355  -yogesvari | CD (yo ge shwa 11 Tib); yogesvari MAB. cf. -yogesvart Vajradaka (18.73).

356 du stan | em.; du sta na D; du stan P. ¢ hum hum hiim ] P; htm htim htm ham D.
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/ bdud rtsis kha ni yongs bkang nas /**’/ lha thams cad ni mnyes par bya //
/ rnal 'byor rnal 'byor ma bsgom bya // las rnams thams cad 'grub par 'gyur /

om bha ksa sa rba yo ge shwa 11 hiim hiim dzah swa ha //>*

Now one should call the adamantine lordesses from all [directions] by the commands — “Om,
ka kka dragging! Ba bba binding! Kha khkha eating! Kill, kill, destroy, destroy all evils! Fulfill
X's aim! Hiim hiim hiim phat phat phat jah svaha.”** Having filled [their] mouths with immor-
tal nectar, one should please all deities. If one performs with the yogini in yoga, all rituals are

accomplished — “Om, mistress of all yogas, eat, eat. Him hiim jah svaha.”3¢°

yatha karmadi samyojya balikarmadi yojayet /**'
santipustivasSyakarsanamaranadvesanam ca //80//*®
stambhanam balitattvena yoginam sarvakarmani /**
sadhayej jnananku$ena prinayet svestadevatam //81//°*

/ ji lta'i las sogs yongs sbyor ba /*%/ gtor ma'i las sogs yongs sbyar bya />%
/ zhi dang rgyas dang dbang dang ni // dgug dang gsad dbye ba dang //**’
/ rengs pa gtor ma'i de nyid kyis // rnal 'byor rnams kyi las rnams kun /

/ bsgrub bya'o ye shes lcags kyu yis // rang gi 'dod pa'i lha tshim bya //

In such a manner one performs rituals and so on, one should perform the oblation ritual and so
on. [There are] the pacifying, enriching, bewitching, attracting, killing, estranging, and para-
lyzing [rituals]. By the rite of oblation [fit] for yogins, one can accomplish all rituals. By means

of the hook (or flesh)*® of gnosis, one should please one's chosen deity.*®

357 bdud rtsis ] P; bdud rtsi'i D.

358 yo ge swa 11 ] P; yo gi swa 11 D.

359 According to the Vohita (D, 277r4-15), this mantra is the Tathagata's bali mantra (de bzhin gshegs pa'i
gtor ma'i sngags gsungs).

360 According to the Vohita (D, 277r5), all rituals such as the pacifying (zhi ba la sogs pa) are accom-
plished by this mantra.

361 karmadi yojayet | MpcABC (las sogs yongs sbyar bya Tib); karmmani yojayet Mac; kamadi samyojya D.

362 -va§ya- | MABD (dbang Tib); vasa C. ¢ -karsana- | ABCD (dgug Tib); kasana M. ¢ -marana- ]
MABD (gsad Tib); mara C.

363 stambhanam ] M (rengs pa Tib); tambhanam ABCD. ¢ yoginam ] em. (rnal 'byor rnams kyi Tib);
yoginam M; yogini ABCD. c¢f yoginam Vajradaka (18.74a). ¢ -karmani ] M (las rnams Tib); karmani
ABD; karmmani C.

364 -nankuSena ] ABCD (Icags kyu yis Tib); namkusena M. ¢ prinayet ]| MAB (tshim bya Tib); prinaye
CD. ¢ svesta- ]| MABC (rang gi 'dod pa'i Tib); svasta D.

365 las sogs ] D; la sogs P.

366 las sogs | D; la sogs P.

367 gsad ] D; gsang P.

368 According to the Nibandha (a commentary on the Catuspitha), ankusa means “flesh” in a particular
context (gokudahanah paficankusabhidhanah, 2.3.85).
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ksetre pithe tatha grame nagare parvate 'pi va />
prabhiitamilanam bhiitam tat samihamelapakam //82//°"
sarvanadisamcarena milane hi pranasya ca /*’?
svagranthisthane milita sa nabhihrdayesyate //83/,
sadhako 'param apnoti yoginibhaktinamratah /***
nityam pithopapithastha varada bhavati devata //84//°”
tatrastham nanasevam tu sadhayed vidhipurvakam /*"
jarjaravayojirnalutakusthadivarjitam //85//°”

373

/ zhing dang gnas dang de bzhin grong // grong khyer ram ni ri bo ru /

/ 'byung po mang po rab tu bsdu // de yi tshogs ni 'du ba 'o //

/ rtsa thams cad kyi kun spyod kyis // de yi srog kyang bsdu ba 'o /

/ rang gi mdud pa'i gnas 'dus pa // de ni Ite ba snying gar 'dod /"

/ rnal 'byor ma la gus 'dud pas // sgrub pa pos ni mchog 'thob 'gyur /

/ rtag tu gnas dang nye gnas su // sdod la lha yis mchog ster 'gyur //

/ gnas der nyams pa dang ldan pa // sngon gyi cho gas bsgrub par bya /*”°
/ bug rdol dang ni rgas pa dang // shu ba mdze sogs spang ba ni //

In the lands [mentioned earlier], in the pitha (“seat”), likewise, in a village, in a town, or on a
mountain, abundant “meeting together” (milana) is realized.’®® It is an assemblage meeting

(melapaka).*®' When vital airs meet together (milana) by moving through all channels, she [who
g y g

369 According to the Vohita (D, 277r5-1r6), both external and internal practices are taught in verse 81cd.
Internally, it means that one should satisfy all channels in one's body by the hook of the awakening
mind.

370 ksetre | MAB (zhing Tib); ksetra CD.

371 -milanam ] em. (rab tu bsdu Tib); melanam M; meranam ABD; maranam C. ¢f milanam Vajradaka
(18.75a). ¢ samiuiha- ] MAB (tshogs Tib); samuhe D; sahe C. As for “tat samtthamelapakam” while “de
yi tshogs ni 'du ba'o” in Tib., see Vajradaka (18.75) reading as “prabhiitamilanam bhiitam tat
samiihamelapakam / samtuhamelapakam sadhakasya varapradam //”.

372 -samcarena | em. (kun spyod kyis Tib); samcaresu MBCD; saficaresu A. ¢ milane ]| MABC (bsdu ba
Tib); mirane D. ¢ hi ] em.; het MB; hen AC; he D; de yi Tib.

373 sa ] em. (de Tib); sva MABCD. ¢ nabhi- | MpcABCD (Ite ba Tib); na Mac. ¢ -hrdayesyate (= hrdaya
+ isyate) | MABC; hrdaya syate D.

374 -ko 'param | corr. (mchog Tib); ko param MACD; kaparam B.

375 pitho- ] MABC (gnas Tib); pithe D. ¢ -stha | em. (sdod la Tib); stha MABCD.

376 nanasevam | em.; nanava Mac; nanasavam Mpc; nanasevam ABCD; nyams pa dang Idan pa Tib.

377 jarjara- ] em. (bug rdol Tib); jarjjaram MABCD. cf jarjara- Vajradaka (18.77c). ¢ -vayojirna- ]| MA
(rgas pa Tib); cayojirnna B; cayojirnna CD. ¢ -luta- ]| MAB (shu ba Tib); luta CD.

378 deni ] P; de nas D. ¢ Ite ba ] D; Ita ba'i P. ¢ snying gar ] D; snying khar P.

379 cho gas ] D; tshogs pa P. ¢ bsgrub par bya ] D; sgrub par bya P.

380 As for “meeting together” (milana), see also mandalam milanam matam, Hevajra (11.3.27d).

381 In Tibetan, verse 82cd is translated as “Many living beings gather together. Its assemblage is the
meeting.” However, this is unlikely. See the footnote of verse 82cd.
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is the Lordess in the form of a fire] meets (milita) the site of one's knot and is acknowledged to
[move from] one's navel region to the heart. A practitioner attains the unsurpassed through
faithful devotion and bowing to yoginis. Always staying in [the sites such as the] pitha and
upapitha (“semi-seat”), the deity fulfills wishes. Staying there, if one accomplishes the devotion
in various ways according to the ritual rule, [there will be] avoiding aging, loss of vigor, blis-

ters, leprosy and other [physical disorders].

bhutadivase prapyaivam sadhayet susamahitah /**
snapayed divyatoyena paficamrtam visesatah //86//°%
mahatailenabhyaiijya tu dhipam tasyaiva dapayet /***
caturasram trikonam vai madhye kurvita yatnatah //87//**
sravayet sarvabuddhan yathavad anuptrvasah /**

hasyam astavidham krtva “ha ha hi hi ha hta he he” iti sadhakah //88//**
bijam vahnisamartidham anilena tu bheditam /***

Sikhe niyojitam krtva pujayitva mahttale //89//°*

nyased yonimadhye tu drutam niriksya yatnatah /**
atmanam cintayed yogl yonimadhye yathakramam //90//*
jvalamalarnavam pasyed dutiraSmisamakulam /**2

evam vicintyamane tu yogah sarvasukhalayam //91//*"

/ 'byung po'i nyi ma thob byas nas // de Itar legs mnyam bzhag pas bsgrub /***

382 -divase ] D (nyi ma Tib); divaSe MAB; dise C.: prapyaivam ] em. (thob byas nas and de Itar Tib);
prapyevam MC; prapyavam ABD. ¢f prapyaivam Vajradaka (18.78a).

383 -toyena | MAD (chu yis Tib); toyana B; teyena C.

384 yan lag add. Tib. ¢ -tailena- ] MABD (mar nag Tib); tailana C. ¢ -bhyafijya ] em. (byug Tib); bhyanga
M; bhyamga ABpcD; bhyamga Bac; bhyaga C. ¢f -bhyafijya Vajradaka (18.79a). ¢ dhupam ] M (bdug
spos Tib); dhiipayan D; dhupayet ABC. ¢ tasyaiva ] MABD (de nyid kyi Tib); tasyaiva tu C.

385 caturasram | MABC (gru bzhi Tib); catusram D. ¢ kurvita ]| MABD (bya ba yin Tib); purvita C.

386 sravayet | em.; Sravayet MABCD; gsan du gzhug Tib. ¢f sravayet Vajradaka (18.80a). ¢ -buddhan ]
MABD (sangs rgyas Tib); buddhanam C. ¢ anuptirvaSah | C (sngon bzhin du Tib); anupiirvva sah
MBD; anupiirva sah A.

387 -vidham ] M; vidhim ABCD. ¢ hii hii ] em. (ht hu Tib); hum him MABCD. ¢ he he ]| MABCD:; he
hai Tib.

388  bijam vahni- ] em.; bijavahni MABD; bijavamhni C; me yi sa bon Tib. ¢ -m anilena | MB (rlung gis
Tib); manilena AD; manilam na C.

389 gikhe ] em. (spyi bo'i gtsug tu Tib); sikhe MABC; likhe D. ¢ niyojitam ] MABD (sbyar Tib); na
yojitam C.

390 yoni- | MABD (skye gnas Tib); yani C. ¢ -madhye ] MACD (dbus su Tib); madhya B. ¢ drutam ]
MABpcCD (zhu ba Tib); dru Bac. ¢ niriksya ] em. (blta bar bya Tib); nirtksa MABCD.

391 yogi MACD (rnal 'byor pas Tib); yogi B. ¢ -madhye ] C (dbus su Tib); madhye tu MAD; madhya tu B.

392 pasyed ] MABD (blta Tib); pasye C. ¢ diti- ]| MABD (pho nya'i Tib); duti C. ¢ -radmi- | AD (‘od zer
Tib); rasmi MBC.

393 vicintyamane ] em. (rnam par bsam gyur pas Tib); vicintyamana MABD; vicintyamanan C. ¢ yogah ]
em. (rnal 'byor Tib); yogam MABCD.

394 bzhag pas ] D; gzhag pas P.
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/ 1ha yi chu yis khrus byas te // khyad par du yang bdud rtsi Ingas //

/ yan lag mar nag chen pos byug // de nyid kyi ni bdug spos sbyin /

/ nges par gru bzhi gru gsum pa'i // dbus su 'bad pas bya ba yin //

/ ji 1ta bar ni sngon bzhin du // sangs rgyas thams cad gsan du gzhug /
/ gad mo rnam pa brgyad bya ste // ha ha hi hi hii hii he hai /**

/ zhes bya sgrub pa po yis so //**

/ me yi sa bon yang dag zhon // rlung gis su ni phye ba yin />’

/ spyi bo'i gtsug tu sbyar byas nas // sa yi mthil du mchod byas nas //

/ skye gnas dbus su dgod bya ste // 'bad pas zhu ba blta bar bya /

/ skye gnas dbus su rim ji bzhin // bdag nyid bsam bya rnal 'byor pas //

/ pho nya'i 'od zer kun nas 'khrigs /**®/ 'bar ba'i phreng ba rgya mtsho blta /
/ de Itar rnam par bsam gyur pas // rnal 'byor thams cad bde ba'i gnas //

On the day of the ancestral spirits, having gained thus, he should execute [this ritual] with his
mind concentrated well. He should wash with divine water and [use] especially the fivefold
ambrosia. Having smeared with the great oil (viz., human fat), he should give incense to that
same. He should eagerly make a square and, at the center [of it], a triangle. He should make all
Buddhas flow correctly in order. Having performed the eight ways of laughing, “ha, ha, hi, hi,
hi, hi, he, he,” having made the seed mounted on the fire, distinguished by the wind, and
attached to the topknot [chakra] (or attached [with a candrabindu] above it), and having offered
[it] on the ground, a practitioner should place the flowed [seed or bodily fluid representing all
Buddhas] into the middle of the vulva. Having observed [it] diligently, the yogin should medi-
tate in due order [that he is] himself in the middle of the vulva. He should see an ocean of
wreaths of fire, [which is] abundant with the rays of a female messanger (diiti). When being
meditated in this way, the yoga is the storehouse of all pleasures.

ity aha bhagavan svami vajradakas tathagatah //92//*”

/ rdo rje mkha' 'gro de bzhin gshegs // bcom ldan bdag pos 'di gsungs so //
Thus said the Lord, Master, Vajradaka Tathagata.

iti kankalavidhis trtiyaprakaranam //**

395 hia hi | D; hum hum P.

396 zhes bya ] D; zhes bya ba P. ¢ sgrub pa po ] D; bsgrub pa po P.

397 yin ] P; yi D.

398 'khrigs | D; 'khrig P.

399 bhagavan | MACD (bcom ldan Tib); bhagavat B.

400 -vidhis ] M (cho ga Tib); vidhi ABCD. ¢ -prakaranam ] em. (rab tu byed pa Tib); prakaranah
MABCD.
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zhes bya ba ni keng rus kyi cho ga ste rab tu byed pa gsum pa'o //

Thus is the practice of Kankala, the third section.

Abbreviations

A Sanskrit manuscript of the Dakarnava, Matsunami 145.

B Sanskrit manuscript of the Dakarnava, NGMPP A138/6.

C Sanskrit manuscript of the Dakarnava, NGMPP A142/2.

D (of Skt ms.) The Sanskrit manuscript of the Dakarnava, Goshima and Noguchi 41.

D (of Tib.) Sde dge edition of the Tibetan Tripitaka.

Goshima&Noguchi See Goshima and Noguchi 1983.

L1 Sanskrit manuscript of the Samputodbhava, Royal Asiatic Society ms. Hodgson 37
L2 Sanskrit manuscript of the Samputodbhava, Wellcome Institute Library € 2.
M Sanskrit manuscript of the Dakarnava, NGMPP A138/9.

Matsunami See Matsunami 1965.

NGMPP The Nepal-German Manuscript Preservation Project

P Peking edition of the Tibetan Tripitaka.

Skt ms(s). Sanskrit manuscript(s).

Skt ed(s). Sanskrit text(s) critically edited.

Tib. Tibetan translation.

As for the signs used for the critical apparatus, see Section 3 of the present paper.

Primary source

Amnayamariijart. The Amnayamafijart of Abhayakaragupta. Skt ms., Rare and Ancient Tibetan Texts Col-
lected in Tibetan Regions Series, 3 volumes, Compiled by Institute of the Collection and Preservation
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Kubjikamata. The Kubjikamatatantra. Skt ed., Goudriaan and Schoterman 1988.

Catuspitha. The Catuspithatantra. Skt ed., Szant6 (2012).
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Nispannayogavali. The Nispannayogavalr of Abhayakaragupta. Skt ed., Lee (2004).

Vajradaka. The Vajradakamahatantraraja. Skt ed. (chapter 18) Sugiki (2003).
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